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The author’s other works 


Ramanuja Darsenant 
Alwars - Acharyas - 


Sri Ramanuja are in print. 


My Word 


rocon WP biruppavat is au exequisite Ode in 
‘Tamil and:is one of the Naalaram Prabhand- 
ams „which are the Philosophical out-pourings 
Of the. perceptive minded Alwars. Nowhere 
do we find an equal to Thiruppavai in the lit- 
erary philosophical works of the Nations. ft is 
iheld' by: the Saints and Sages and'the theolog- 
ises that Thiruppavai ‘is the gist of hundred 
Srutis as is said “ Sruti Setah Sidham ”. 
Ail the aspects of Reality - the Realised and 
the Realisation has mentioned in the thity 
hymns of Andai. She said in extrordinary 
perceptional vision of God which is Parabbakt 
and perceptional knowledge called Paragnanam 
and un-imitated devotional experience called 
Paramabhakti. In this trend she did the thirty- 
days Ritual ( Pavai ) when at last she got her- 
self wedded to God Ranganadha in Idol form 
in Sri Rangam on thé Bhogi day which comes 
on 13th of January. 


There are many commentaries in Tamil 
on Thiruppaval, such as of Peria Vacbanpillai, 
Ajayamanaval Perumal and others, so much so 
Other linguists could not understand and enjoy 


the spirit of the hymns. I- have taken upon 
myself the difficult task of translating the hy- 
mns and explaining them in English in a very 
concise form with a view to get the Ode and 
the: implied meanings to the English speaking 
people in the World. Jt is an attempt beyond 
my ability E know, and yet I attempted this 
work with the eagerness to get “ Tiruppavai ” 
to be chanted and enjoyed by the Western co- 
untries too- T crave excuse for my audocity and 
request the learned to point out the faults in 
my work of explaining the hymns. 


CVinjamuri Varaha Jlarasimhacharya 


. Lp acdeclio ls 


"There is Himalayan difference betw- 
een the Worldy and the Saints and Sages — 
‘there is such collosal difference between the 
Sages and the Alwars, the perceptive saviours 
of the worldy and such immence difference is 
found in Bhattar or Peria Alwar over the others 
and such great difference is between Bhattar and 
his daughter Gob a called ANDAL. Sheis 
also called in Tami! “Choodi Kudutha Nanchar” 
Bhattar assumed himself as the mother of Sri 
Krishna and sang about five hundred hymns 
caressing, coaxing, feeding, decorating and such 
motherly acts regarding young and boyhood of 
Him — Like wise Andal identified herself as a 
Gopi, a hera of youth Sri Krishna, in stature, 
thought and mtnd — On attaining the age she 
wished to marry God Sri Ranganadha incorn- 
ated in Idol or Archavatar by observing a Rit- 
ual for thirty days in Margali month in praise 
and enjoyment of God. She selected the 
Margali Ritual in the wake of ‘‘ Katyayani Vrat- 
ham ’’ of Gopikas who did ìt to get Sri Krishna 
as their spouse. 


Andal was /yonija or not born of womb 


ii 

. - n 

was secured by Bhattar in Tulasi garde 
and was rared up by bim. On her marriage? 

age be found it difficult to get a suitable pride” 
groom in as much as she was non-attached ! 


} 


the world from her child-hood as we read from 
Ramayana of Valmiki Muni. 


“ Pathissanyog sulabka vayo drustvathelame 
Chinternava gatcha paaram naasa saado plav? 
yedhah. 

And so Andal could select herself her spotus? 
from among the Idol Gods in the country: 
She was translated. in as much as she conside” 
red her Villiputtur village as Repalle of Sri 
Krishna and girls of the street as Gopikas °! 
shepperdesses and the Idol God there Vuatap@ 
frasai ( sleepet on banain leaf) as Krishna’ 
She woke up in the early hours, and after #4 
bath she woke up ten.girls one on each day and 
get them to sing with her the praise of God. 
On the lóth day she with the mates called 08 
the door-keepers of the temple of Krishna tO 
get them to Him and then they craved access 
wo Him on calling on Nanda and Yasoda the 
parents and Napinna, Krishna’s spouse to TS 
omend them to Him. They then praise Kris- 
hoa and get ornaments suitable both for the 


lii 

body and the mind to be fitting to Him the 
omnipotent ( Aali niloyay or the sleeper on 
Banian leaf ). They are “ Panchasaniskaram”’, 
“ Kainkaryam’”’ and “ Seshatvam’’. Andal 
at last said that she had attained to Him in 
her innate eternal relationship as of God and 
Soul which is said Exasatva Jeevaswaroopa. 


It is, now, questionable if Vaishnavism 
allow performance of Rituals — The answer 
is that of the two varieties of Rituals Kamya 
and Akamya Karmus. The Kamyas are to be 
avoided while the Akamyas which are done 
without aspiring for the fruit or result, are to 
be done as prescribed by the ancient Seers. 
Such ceremonies are done to purify the thought 
and mind realise the Soul (Jeeva) in its entity. 
There are Temple Rites to cater for the needs of 
all kinds of men. Andalt’s Ritual is likewise for 
no earthly purpose of fruit. Hence every Seeker 
of God could do her Margali Vratam like her, 


Andal identified God in Idols or Ima- 
ges inthe temples since all-pervading God will 
not be absent from the Images. She saw in the 
stone Idol the God as it isa form of Him. [f 
one has her Paragnanam-Parabhakti and perce- 
ption he would not be against idol- worship 


iV. 


which is essential in Indian culture as per Pan- 
charatra Agama. — The Vaishnavas consecrated 
Image or Idol is not' mere ‘symbol but it is omil- 
potent God in incarnation in the Icon. HS 
forms as in Images in the temples are according? 
to the response tc our devotion. Such, like An- 
dal and Alwats- could bee God fate to face n 
the perceptive mind: io concentration... 


There is mention, in the hymns of 


Andal, of Vaishnava cult and qualifications 
namely ; 


i]. Sestatvam:or dependenoe::. 


ii] Inhilation of ego and self effort 
iit} Kainkatyam or -servitude. 
Non-exettion for Salvation seven: by 
the: individual since God- 
Rakshaka or Saviour. 

v] About Acharya and BHagavatar and 


Bhakthi tothem and So on as 
chermepayan. 


iv | 
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THE HIGHLIGHTS 
OF THE HYMNS 
er 


In the first hymn Andal says of the 
benificial time and clime which represent the 
thoughts and mind of the Pilgrimage in the 
life and of bathe of immersion perceptional 
knowledge of God who is Sriman Narayana 
and of Vaishnavism. There is mention of Tatva- 
trayam or the Reality, the Realisor, the Realisa- 
tion, or the God the Soul and the Path and also 
the Tirumantrim, Dwayam and Chermaslokam. 


In the sccond hyma there is mention of doings 
and nondoings required of a Prapanna or a 
Refugee. It is implied that dependence or 
Seshatvam as it is called isthe feature of the 
Soul The doings of Prapannas are the willing 
servitude called Kainkaryam of no fruit. 


The third hymn indicate that he, who 
oalises the intrinsic implication of servitude 
implied in Ashtakshari mantram namely “Ohm 
namo Narayanaya”’ God is said as Sarvalabhya 
Kesava, mcaning of His accessability. Porfor- 


2 The Highlights of the Hymns 


mence of Yagnam or sacrifice begets the fruit 
of salvation of Swargam and the long life as 
Said in sruti ‘““Ayarasthe’’ and these are to be 
avaided by a Refugee. Vaishnava cult do not 
allova suchfr uitful doings. 


In the fourth hymn .we understand that 
Rituals can be done and we can call for the 
help of Devas like Indra as said “Pranamanti 
devatah”. The place where Prapannas live has 
abundance of all requisites and there w'll be no 
unto ward and badas said Natatra Sancherish- 
yati Vyadhi Dhurbhiksha Taskarah, 


In the fifth hymn Andal 
Krishna was accessable t 
devotees who sing his nam 
of theirs would v 
cotton in the flames 


Says that 
O Gopikas or the 
©. Then all the sing 
anish withcut a trace like 


In the sixth 
Gopika well versed 
ledge of God the omni p 
think of the world; and 
ences and enjoyment of 


ymn Anda] wakes up a 
in Perceptive know- 
resence and would not 


f£odhead. 


In the seventh hymn 
Gopika in muse a y Andal awakes 


Nd enjoyment of God Vi 
ishnu 
who has come down to earth from Vaikantam 
His place and been Slleping on the white sea 
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She is forgetable to let others know of Him. 


In the 8th she wakes up another Gopika 
who perceives god Vishnu in human form with 
sankhu & Chakram onthe shoulders and gold 
coloued consort Lakshmi on bis right side. This 
made even would not Impart her enjoyment of 
incarnated Godheads to the needy deciples” 


In the 9th hymn the mate Gopika is of 
the mind that since God Krishna is saviour of 
Rakshaka, we need not effort for salvation 
even and place every thing in God’s hands. 


In the lùth hymn the Gopika is of the 
next house of Krisna undis of immence bliss 
as he said “‘Yeshayano Anandayati* as she is 
addressed as Arumgalame’’ by Andal. 


* 


The llth hymn tells of Gopika in Parama- 
bhakti since Andal calis her “‘Pamamile’. She 
Is an asset in Realisation of Krishna and in 
Dharmacharana or Kainkaryam to Him which 
js the feature of the soul. She is of fillial affec - 
tion to wards young Krishna. 


In the 12th and 13th hymns the 
importance of Bhagavata Bhakti. she is of the 
thought and enjoyment of the owalitives called 
“Gunanusandhanam’ of God Andal calls are 
such mates into her company to enjoy godhead 
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In the 14th hymn Andal describes the 

Lord having Lotas eyes and Sanku and Chakfam 

on the long hands indicating the protetion of 

the world. The damsoi is in dependenee or 
Seshatvam te the lord, 


Ín the 15th hymn Andal enters into dialo. ue 
with the Gopika in service to the good and to 
humanity. The mate expresses her subbordi- 
nation when the ego vanished, 


the 16th hymn tells of the necessity 
of Intercessor to reach to Omnific which strait 
1s called “Purashakaram’’, The idea is that since 
the human is a sinner and fears of God a 
mediator is required to got the pardon of holy 
God to him. Now Andal and her party reached 
the temple of God where the door keepers keep 


watch & So Andal strives for the Purnshakaram 
of theirs 


In the 17 th hymn we note that the party 
on getting əntrence into the first c 


hamber awako 
Nanda, his consort Yasod | 


‘@ and her sons Krishna 
who measured the world 


in his Vamanavatara 
and then Balarama. 
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The 19th hymn:- Andal and the party 
espied the kind and merciful Nappinna while 
rising to help them but was prevented by 
Krishna sleeping on her breast since he was not 
addressed, So they then addressed Krishna 
who even did not respond to them. 


The 20th hymn:- Andal then considered 
the fault of the appoach first Nappinna and 
then Krishna which would not give the fruit 
and it is even bad as understand in the case of 
Raavana who corted Seeta & Soorpanaka who 
corted Rama in seneration. So she calls on the 
both, in couple, when only she got her wish of 
kainkaryam fulfilled. 


The 21st hymn:- Merciful Naninona awoke 
& joined the party in praise of the beacon light 
of the yadava caste Krishna. Andal said, that 
they were at his feet as the opponents fall under 
his ‘teet and they were resignated and were in 
kainkaryam of singing his praise. 


In the 22nd hymn, Andal extolling 
Krishna savs, that they come as the monarchs 
would come in groups and fall at his feet todo 
service without the mind of it (kainkayam). They 
enjoyed his numerous forms of incarnations 
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and chant his names. 


The 23rd hymn:- By now omnypotent 
Krishna’s mercy showverd on Andal’s party and 
Ae even fulfilled their wishes. So Andal asks 
him to come out like a lion from the den and 
sit on the jumbed thrown to tell their earrand. 


The “4th hymn:- Krishna accordingly sat 
on the thrown and Anda} at the facinating 
beauty of His and His four ways of walking 
(chaturgathi) became trancilated in excecy of 
the eniovment and Klessed and Sang for the 


safety of Him and His limbs A noble perceptive 
intutional mind ! 


the heart of bad Kamsa, She asks of Him to sive 
her the status of Lakehm 


Andal’s claim to bea Krishna's wife iS in 
concommitent of souls position with God (since 
Jeeva is the spouse and dependent of Purusha 
or 


| re 26th hymn:- Andal of the same 
desire O becoming Consort of the Lord Krishna, 
want’s to be in fitting to him, and requests Him 
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to give her Sanku, Chakram, Light, flag and 
over-head cloth to be in consonence with Him. 
This is but the corect sentiment of Jiva in 
tune with the features and qualities of Lord 
except in that. Hz is Omnipresent while Jiva 
is Atomic and be at His will. 


The 27th bymn:- Tn this hymn Andal 
still requises of Him further ornaments which 
indicates Jeeva’s, Seshatvam, Kainkaryam, 
Bhagavata Bhakti, that are consonence of Vai- 
shnavism of Ramanuja 


Tho 28th hymn:- In this Andal cxpresess 
that she was there not to part with Him since her 
relationship with him is not severable either by 
him or by her. 


The 29th hymn:- Andal, having this with 
him on saying her relationship wast here for 
generations, cxpresses that she will do 
kainkaryam in aternity. 


The 30th hymn:-In this last hymn having 
got harself to him or attaind reality she ın bene- 
diction says that He who observes the ritual of 
the 30 hymns would‘get the grace and place of 
the Lord of Vaikuntam and be in bliss, 

-Aapke 


Andal Tiruppavai 


Parasara Bhattar Says of Andal thus 


— eatin = —— 


(Noole A tunga stana giri thati supta 
mudbhodya Krishnam 
Paaraardyam swam sruthi sata sira 
siddha madhyaapayanthi 
Swochhistayaam srajanigalitam 
yabalaat krutaya bhunkte 
Godaa thasmainamah idamidam 
bhooya evastu bhooya 


I adore Goda, @ again and again in obecisance, 
with closed palms, in as much as she woke up 
Krishna sleeping on hill-like high broeaste of 
Neola, by her expressions of hundred srutis, in 
consize form and hold him upto her self by 
decoration with flower garland which she wore 
and taken out ™ 


Uyyarkondar the Acharya 


of Sri Ramanuja says in Tamil 


Annavayal pudavai yandai arangcrku 
Pannu Turuppavai pal padiyam innisaiyal 
Padikoduthal narpamalai poomalat 
Soodikoduthalat chollu. 
= Neela is the spouse of sri Krishna and the 
daughter of Nikumba the brother of Yesoda 
a Andal is called also as ‘‘soodi ksdutha 
nanchar’ in Tamil and Goda in sanseut 


2 : Andal Tiruppaval 
Soodi kodutha sudarkodia‘! thol paval 
Paadi yeruivalla palvalaiyay ! naadi neo 


Venktavarkennai vithi yenra vimmatham 
Nangadave vanname nalgu 


Praise Andal who was borm in sri Villiputhul 
having fields swarmed of swans, who sane 
sweetly Tiruppavai Ode on sri Ranganatha. and l 
who gave to him the flower garland on wearing 
it and so called sòodi kodutha Nanchar. 


Oh Andal! that ‘has many arnoments on hands 
that gave the woren flower garland, that has 
golden hued body and that sang the ancient 
Tiruppavai ode, kindly bestow us, lhe word you 
asked of lord Venkateswara and help us thus. 


The {st (Pasurarm) Hymn 


Maargali thingal madinirainda nannanaal 
Necrada poduveer podumino nerijaiyeer! 
Seermalgum.aya padi Selva chirumear gaal 
Koorvel kodun thojilan Nanda gopan kumaran 
Erar nanda kanni Yasodai yilai singam 
Kaarmeni chengan kadir 

mathiyambol mugathan 
Naarayanane namake parai tharuvan 
Paaror puga ppadinthelo rempavay 


Meening :- Young girls! reciding in weal- 
thy Repalli exslusive ornamented ones! come 


Andal Tiruppavai o3 
all who aro willing to bathe on the auspicious 
day in margali month having full moon. The son 
of Nandagopan having sharp spear in the hand 
and the lion-kid of Yasoda having long hand- 
some eyes and the black bodied and lotus eyed 
Narayana having the face like the sun and the 
moon, would pive us the requisite (parai) and 
80 join in the Ritual and sing my. hymn of 
praise. 


COMMENTARY !- In this hymn mention of 
the approachable God and incidently His qua- 
lifications is made, The moon lighted Margalit 
month is selected because the month is neither 
hot nor cold & So it is suitable for philosophical 
thoughts and perception for the Devotees. Srl 
Krishna said that it is of his as we read in Geeta 
‘“Masanam margasirshoham” the day is auspi- 
cious to Andal since the Desire for know'edge of 
God is kindled in the mind of such devotee. 


The residents of Repalli are rich in devotion 
and friendship with youthful sri Krishna who is 
the incornation of Vishnu in Vaikuntam Andal 
wishes them to be of her mates. Infact she trans- 
lated herself to think that she ware in Repalli & 
in the days of Krishna. She even put on herself 
the foatures of Gopikas or cowherdess both in ` 
stature & dress. She imitated Gopikas’ Katyayani 
Vratam done by them to be wedded to Krishna 
and began bathing in the early hours of the 
day in the cool water of Yamura 


4 Andal Tiruppaval 


Thus she calls on the willing mates having 
concomitance with Lord Krishna to help 
her in the persuit of her Rituel to re ach 
God by sankeertam (the bathe) she wishes to 
have. it is but acquisition of Vaishnavism, The 
damsels have ornaments indicative of their 
refugee, called Seshatvam servitude of 
Kainkaryam vairagyam or sesation of world- 
iness and such qualites of a Vaishnava. 


Nandagopan is unmatched devotee and 
ia of fatherly eare of Krishna im holding 
always the spear to safe guard and protect 
him from the cruel demons like Poothana 
Sakatasura, Bakasura and others. He is of 
rare love of young Krishna and sought His 
protection even on learning his omnipotency 
and cleverness in killing Rakshasas, 


Yasoda the mother of Krishna had long 
handsome eyes indicative her fortune to enjoy 
the ways of playful young but 


mighty 
Krishna like a tion kid. 


Andal then describes Krishna as having 
black body, lotus eyes and face like the 
sun and the moon. The body indicate mercy 
and compassion of Krishna. The lotus eyes 
havine fed stinges denote God's anxiety 
over the created world who do not mind 
him and come to him, inspite of hig bene- 
volence in giving them the loro of Vedas 


Andal Tiruppavai 5 


and Puranas. His face is like the Sun and 
the Moon and it denote that He is harsh and 
threatening towards the cruel, 'sianers and 
atheists. While at the same time He is kind 
benevolent and helping to the good devoted 
Refugees and the repentent. 

Andal holds Krishna as Narayana the 
Omnipresent in ail the creation as Sruti says 
“Eko Narayanah Sriman”. And as such He 
fullfilis the wantings of the Refugee or the 
sutrendored and calls on the mates to join in 
her Ritual to sing the Praise and reach Him. 


The 2nd Hymn 


Vaithu vajvirgal ! naamum nampavaikku 
Seyum kirfsaigal kaliro parkadalil 
Paithuyinra paramanadi paadi 

Neyannom palunnom natkale neeradi 
Maittejuthom malrattu naamudiyom 
Ssyvadan seyyom theekuralai chendrodom 


Tvimum pichaiyum andanaiyum kaikaati 
Uvamarenni yugandelo rempavay 


Gocdly life seekers! do ycu hear the 
functions requered for our vratam (Ritual) of 
singine at the feet of Paraman the Omniprasent 
lyeing onthe milky (white) ocean in slumber. 
We will have bathe in the early morning and 
give up eating ghee-rice & milk-rice we will not 
have eye -paste on the eyes and do not wear 
flowera on the bair, We will not alao do which 
is not to be done by the eldors and also not talk 
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bad of-others. We will give alms as much as w° 
can and. bs in bliss in the ritual of the singlag 
thepraise of; Him. and s0 join and sing . 

En: this song the doings and non doings:o 
a devotes are Mentioned. Gad Vishnu has 
come down to earth in:accessibility.and amic— 
ability to safegaurd the Created:and laid him— 
self, -on -the mtiky white ocean, in slumber. 
Tho White ocean indicate God's Satvikam of 
purity and holiness Andal wishes to be dedi- 
cated to Him only and do willing service of 
Kainkaryam. Godin Vaikuntam is not easily 
accessable for worship and so He came down 
to earth as Avatars and. is in idol-forms also. 
To approach such pure God Andal would have 
early bathe indicating the perceptive knowledge 
of Him. She says she would not eat milk and 
ghee in rice-fuddings, denoting that a Resignator 
should avoid Karma Gnanam for Bhakti cult 
as it is of Sadana or Sadya and is not inate oD 
intence iove in passion of Him which is Asadya 
Bhakti or Prapathi as it if called. 

Audal would not have flovers on the haf 
and eye paste which indicate the discard of 
self-exersion and unbecoming kuowledge regar- 
ding God. She even tells the devotionals about 
unassential Rituals that are to be avaded and 
essentials that are if the eldors and a'e to b° 

ollowed. A perceptor shall impart his know- 


ae ʻo others to tho best of his abilty like 
“ms giver and this be in bless of Him reciai0- 
ing or the ocean. 


ANDAL TIRUPPAVAI 
THE 3rd HYMN 


“Ongi Ulagalanda Uttaman perpaada 
Nangal nampavaikam chathi neeradinal 
Theenginra nadellam thingal mummar paidu 
Ongu perungsenneloodu Kayiugala 

Poongi valaippodil porivandu Kanpaduppa 
Thengade pukhirindu seerta mulai pathi 
Vangudam niraikkum valal perum pasukal 
Neengada Selvam nirainthelo rempavay” 


If we, for us and for our ritual, bathe in company 
and sing the name of Omnific (uttaman) who grew up tO 
the sky and measured the World, there would be no bad 
in the country and further there would be rains thrice # 
month, when the paddy crop would rise high up and in thé 
middle of which fishes dart. the wasps stay sheltered in thé 
blosseming lotuses. The sturdy milchy cattle with big udd- 
ers fill up the vessals on being milked while staying still 1” 
the stalis. Such abundence of wealth is sure to happen 
come: join in the ritual and sing my hymn of praise. 


In this hymn it is assured that where there are devo- 
tees or Refugees the contry will have no untoward; on thé 
othe r hand there will be plenty of requirements as said 
“Netatra sancherishyantt vyadhi durbhiksha taskera’’, Sri 
Krishna says in Geeta ‘‘Pravashya manyasuyave”. On? 
should be unenvious and grateful to the grace of God who 
is Vuttaman or the noble. He is great merciful and impaf- 
tial when He rose up to the sky in Vamana Avatar, 
and measured the world by putting His great leg on the 

T. (1) 
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sds of all the toad the good alike without partiality 
Kesava keertanam is mu , praise. In this Kaliyuga only 
or goine to f quired and not the yoga or penitanc2 
B to Forest as a sage or yagna or sacrifice and thes? 
‘he not Possible or suitable io this Yuga or time. She holds 
ht ye bathes in company to expire and acquire the 
wiedge and godly thoughts without mundane and bodily 
pleasures. The rains also indicate (1) Tirumantram (2) 
Dvayam and (3) Cherma slokam and they are ‘Ohm Namo 
Narayanaya’ ‘Sriman narayana charanau seranam prapadhya 
Srimathe Narayanaya Namaha’ “Sarvadharman Parityajya 
mam ekam seranam vraja A hamtava sarva papebhyomok- 
sha ishyami masucha’’ respectively. They indicate also- 
non-enjoyment. ii non attachment iii non-enjoyable except to 
Sriman Narayana or Vishnu** The sleeping of the vasp 
in the lotus cannote that God rests in the hearts of the devo- 
lees. The darting of the fishes among the paddy stubbles 
denote the Resignaters in growing biiss of having the quali- 
fications of God and rest in confidence and unperturbed 
mind of the protection of God having Lakshmi the consort 
on His bosom as is said ““Sainacavinda Lochanaha Kante 
Prasada Drute ” (from Alwandar’s strotram’’) 


The milchy cattle indicate of Acharyas who are of lore 
and perceptive knowledge like the big udders of milchy 
cattle. They would be liberal in imparting the lore of Vai- 
shnavism to the willing recipient desciples when the Religion 
spreads far and wide in the iand. As we read in the Geeta 
“Upadesh mantite gnanam gnanina Satvadarsana”’: 


*They are called “Akaratrayam’’ which are i Ananya 


Bhogyatvam ii Ananya Bhotrutvam iii and Ananya Sere- 
nratvam. 


3 
THE 4th HYMN 


‘* Aajimajai Kanna onru neekat karivel 
Aajiyul pukku mugandarther! 

Ooji mudul vanuram pol maikarthu 
Pajiyan toludai Parpanapan Kail 

Aajipol minni valmpuri pol ninradarandu 
Thajade saarange mudaitha sara majaipol 
Vaaji vulaganil paididai namgalam 
Margali neerada majiyandelo rempavay ” 


Great minded Krishna of the rains! Dont hide what 
so ever in your capacity, dive into the sea, drink profusely 
and expand in the sky tn black like the body of the Ommific, 
cause lighting and thunder like the glow and the sound of 
the disk and conch on the long nice lands of Padmanabhan 
(God of navilof lotus) rain incesently like his vrrows 
thrown out from the Saranga bow and drench the land 
when we will have Margal bathe and be blissful on singing 
my hymn. 


It is implied in this hymn that God is incarnated as 
Krishna and is accessible and benevolent and emicable to 
the world. Andal so considers Indra the Lord of the rain 
as Krishna and calls on him to help her in the ritual. He 
orders him even to be in his duty to send rain without snag 
on diving into the sea, drinking expanding darkly in the sky 
like the body of God with lotus in the navel. All the des- 
cription connote of Acharya specially Sri Ramanuja and his 
immencz lore of sea like Vedas and Puranas and knowledge 
of Vaishnavism. Acharya, like Indra, should impart his rain 
like nector of the perceptive experience of the qualities and 
qualifications of God, as Krishna the great Acharya tought 
his philosophy to Arjuna - Aadal continues the nice allegory 
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and says of the lighting and thunder before the rain indt- 
cating the Tirumantram, Dwayam and Cherma slokem. The 
black body of Padmanabhan represents God’s compassion 
and merey. He has disk or Chekram and Coneh Senku 
which represent the said Rahasyatrayam - Acharya shoul 
shower or impart his knowledge of the meaning and expeti- 
ence of the Trayam to all alike without distinction of caste, 
colour or sex like the rain: The sound of the Mantram |S 
“Ohm” -and the flow of it is Seshatwam or dependent 
and Kainkaryam or servitude unto Him - Andal notices the 
God as having lotus in the navel from which Brahma has 
born, to create the Universe. Andal on the plea of ritual 
wishes tu be with God and in bliss with the mates the 
connoissuts of Vaishnavism. We learn from the hymn 
that even a Refugee of Go should do his duties and Rituals, 
without the thought for fruit, as Nishkama Karma. 


THE 5th HYMN 


“ Mayanai mamu vadamadhurai maindanai 
Tooyaperineer yemunai thurai vanai 

Aayar Kulatiadl tonsnum manivilakkai 
Tayakudal vilakam seyada Damodarai 

Tooyo maya vandu nam toomalar toovi tojatu 
Vayanaippadi manathinal sinthikka 
Poyapijaiyum pugu tharuva ninranavum 
Theeyanil toosakum seppelorem pavay ”- 


If we, in all purity, come to the admirable Lord of 
northern Madhura, who wanders in the gardens on the 
banks of deep waters of Yemuna river. who is of the giow 
emorald and is bread up in the cowherd men and isa shin- 
ing light in the belley of the mother and is but Damodara 
(having the belley tied up by a thread) and if we throw 
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fresh flowers in all purity of mind and in supplication and 
if we sing his praise heartily and sweetly, our sins’ both of 
the past and the present shall vanish like the cotton in the 
flames - so join and sing my hymn of his praise. 


The theme in this song is a reply to those who may say 
how a sinner in fear can get to the holy God. Andal says 
that if one sings His name and wors-hip Him with flowers 
in the fullness of heart and thought and mouth, on becoming 
himself pure of the body on a bathe his sins of all kinas of ` 
past and present would disappear as cotton in the flames. 
The Lord is in the cow-herd caste, is of emerald colour and 
walks in the gardens on the bank of Yemuna river and is 
accessible to all and is soeial with all. Heis load star to 
the devotees in quest of Him but emicable and approachble ` 
He is Damodara having got Himself tied toa thread of 
attachment by the mother tn all H.s compassion and mercy 
as the colour of the body indicate. His acceptance of low 
caste denotes His non-egoestic mind and non individuality 
inthe hands of Prapannas or devotees. He is dotting to 
the Karma and Gnanam seekers or Sadana bhaktas or self 
exertors. Krishna Avatar is of accessability to pure min- 
dei Gopikas who played, enjoyed and aJoced Him where 
as the sages, saints and cllestials even could not get such 
experience and talk of Him as Sruti says ‘‘ Yetovacha nivar- 
tante aprarya mansaho saha’’. 


THE 6th HYMN 


“Pullum silumbinakan pullarain kovil 
Vellai vila senk am peraravam ketilayo 
Pilla yezundaray peyya mulai nanjundu 
Kala chekatam kalakkaji akkalochi 


6 


Vellatharavil thuyal marandavithanai 
Ulathakondu munivargalam yogigalam 
Mella vejundariayanra perarevam 

Ullam pugundu kulirandelor empavay”’. 


The birds are fluttering out-Don’t you hear the sound 
of the white aud right-side-circled Conch from the temple 
marked by the king of the birds (the kite)? Oh demsl, 8° 
up. The saints and sages, keeping in their minds the 
Sead of the Universe, the Sleeper on the serpent 10 the 
white ocean, the Slayer of the gaintess on sucking tbe 
venomed breasts and the destroyer of the Wheel-demon bY 
kicking him with the leg; arose from the bed and are going 


.. , . . . t 
cooly voicing forth “Hari which entering into my heat 
cooled it-join and sing my hymn. 


The above five Pasurams (hymns) are introductory: 
They mention of the qualification andthe attitude of the 
Mumukshu or the aspirent for Salvation and of the Artha- 
panchaka Gnanam as essential for the Secker of God 45 
infored from the Vedes and Puranas- From now An al 
wakes up ten varieties of mates addressing them to jo! 
her and sing her hymns. They are all connoisseo’s 9 
Vaishnavism and perceptors of God without worldiness: 


In the above five hymns the Sadya or the Reality, thé 
Adhikara or the Realisor the Sadhana the path 
Realisation or Pilgrimage, the Fruit or the Reasultent 2 
the avoid-able enimical tendencies are mentioned. ADS 
the knowledge of these are said as Arthapanchaka Gnanam- 
The Reality is qualified God the Realisor is the Soul 0” 


jiva, the Realisation of the path is put Dedication 0: 
Surrender and be as a Refugee or Prapanna and th? 
Fruit is Servitude or kainkaryam with no desire for the 
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result. So in the first hymn the Sadya o: the known the 
Adhikari or the Sole and the Sadhana or the path are 
mentioned. In the second hymn the duties and non- 
duties of the Realise are said. In the third the ways of 
Prapanna or the Refugee are mentioned. Inthe ;ourth 
the duties of the helper oc Inter-cesor or Acharya are 
mentioned. And in the fifth we learn the ways and ex- 
perienc.s of Acharya in imparting his perc:ptional know- 
ledge of God. One should sing whole-heartedly and in 
full mouth the praise of God, when his sins of all kinds 
Shall vanish. The Acharya in all his scriptural knowledge 
and perception should impart to the desciples all of his 
and do Apostelship to spread Vaishnavism. Thus mono- 
Stris have been set-up and the religion had been spread 
from generation to generation in our country. 


Now in this Pasuram Andal wakes up inexp2rienced 
Gopika a Devoti. She reminds of her that the time to 
Worship God is on them. She represents Acharya having 
both Gnanam or knowledge and Anustanam or precept 
like the bird faving two vings. The eager deciples should 
learn them from him in all claims to reach God. The 
Sound of Conch denotes, Tirusantram the preciding daity 
is but Narayana along with Lakshmi on the breast. To 
Andal He is but Krishna, who showed his valour in 
killing Putana and Sakatasura as a child below one month, 
The two demons indicate ego and self exserion. Krishna’s 
deed indicate one should erase thes: bad motives from the 
mind. The saints uttered Hari, on going a bath, connote 
that they vetoed Kamam or desire, Krodam or angour, 
Moham or passion, Madam or assertion and Macharyam 
or covctiveness and the like of the mind and the 


thoughr em 
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In this Amdal awoke a damsel who was not wo 
and was in muse of Omniscent. She is ignorant uf Po 
stalship. Andal calls on such mate to join in her Ritu 
reach God. ‘This mate is indicative of the first Alwat 


in 
name “Poyagai meaning born from the Lotus 
tank. 


THE 7th HYMN 


“Keesu kees enungumaania chatamgalandu 
Pesina pechoravam ketilaiyo peyappenne : 
Kasum pirappum kalagallappa kaiperthu 
Vaasnarunkujal aayachiyar mathiial 
Osa'padutha-thairaravam ketilayo 

Nayaga penpillai Naarayanamoorthi 
Kesevanai paduvam neeketi kidathiyo 
Thesemudayay thiravelorempavay”’, 


Grand leader: Damsel Don’t you hear the “kees, 
kees” sounds of the Chatakabirds fluttering out on all sides 
in groups? Mad damsel! Do you not hear the sound if 
churning the curd with the churnnrod by the cow - het 
women having nice fragrant hair and oval and cup shape 
red-marks on the fore heads and in the wake producing 
“galgal” sound of the bangles? Having heard us sing O 
Keseva and Narayana, do you still lay yourself? O 


luminous bodyed! Open the door and join and sing my 
hymn. : | 


In this Andal wakes up a Damsel who is in friends 
with Sri Krishaa but do not mind for others in the world. 
She is of Luminous body indicative of possessing the sacred 
Tatwatrayam or the three gospels of the Vedas and scrip- 
tures namely i Thirumantram ii Dwayam and iii Cherm4 
slokam having learnt by scanning of the Vedic lore. 
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Andal calls on such versatile mate having the percep- 
tional realisation of God - head. The ‘kees kees’ sounds 
of the Chataka birds represent the talk of the non egoestic 
Devotees regarding the seanning of the Veda-mantras - 
The Damsel having fragrant hair and marks on the face, 
connote that the Devotees are fond of Tiruvaimoji of 
Nammalwar and it is called “Bhagavat Vishaym”. The 
Sounds of the bangles on the long churning hands of the 
COw-herd women, indicate the chanting of the four thousand 
hymns of Alwars (The Naalayaram Prabhandam) Andal 
enquires of the Damsel if she could not hear these seripturs 
being chanted inevcry temple of God and on seeing no 
reply from her who is being lost in perceptional mood of God, 
Andal addresses her as the Leader and tells her of Keseva, 
and Narayana as incarnated on earth as Krishna and 
Tequests her to impart to her the expertence of her and 
thus join in her Ritual and sing her hyma. 


The Damsil represent Poodat Alwar who would loose 
himself in the vision of the Omnipresent or Avatars. 


THE 8th HYMN 


““Keejvanam vellam erumai siruveedu 

Meyavun paranthanakan mikku la pillaigal 

Povan pogamininrar pogamal kathu unnat 

Koovuvan vandu ninrom kodjukulmumdaat 

Pavay! ejandaray paadiparaikondu 

Mavay pilandanai Mallarai mettiya 

Devadi Devanai chendrunam sevithal 
Avavensaraynara elorempavay”’ 

It is dawning in the East - The buffelows, being un- 
spread for grazing-the other girls are 


tethered, have 
T. (2) 
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going and are, on the way, waiting. We have come to call 
on you and are staying - Willing - minded Damsel! get uP 
and sing to get the requirements of Him. If we in cn 
pany approach and adore or serve the Lords who kille . 
the horse - demon ana the Wrestlers, He will enquire of u 
in mercy. And so join and sing my hymn. 


In this song Andal wakes up a Damsel, favoured by 
Sri Krishna, to recomend her to get to Him. The men- 
tion of the valour and strength or Krishna in killing the 
horse - demon and Chanura and Mustika the wrestlers 
is to say that women naturally love and court s}rong and 
mighty husbands. It also indicate that one should dis- 
miss, from the mind, the eo and self - effort, angoul> 
amour, hatered, envey, and such bad tempers of the 
mind. 


The buffelows indicate of the- seekers of right know- 
ledge and are out in search of Acharya for the food to the 
soul. Some such perceptors are in ahead and are waiting 
for the others on the way of Pilgrimaze to God’s place an 
are calling for the good and willing desciples to tread in 
their path of Gnanam. Andal says that our Agnanam OF 
meterialism or bad and unbecoming theology would be 
eradicated by getting to the right - knowledged - preceptor 
or Acharya, She calis on the mate to help her, too, tO 
get to such Acharya who could lead them in the correct 
path of their pilgrimage to God. The mate is said as 


Peyyalwar who enjoyed the presence of God with the 
consort the shining Lakshmi on the breast. 


THE 9th HYMN 
*Thoomani madathu chuthum vslakkeria 
Thoopam kamaj thuyalanaimel kanvalram 
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Maman-makhale manikathavam to ltèravay 
Mamcer avalai yejuppiro unmagalthan 
Umaiyo anri chevido vanan dalo 
Emperumtuyal manthira pattalo 

Mamayan Madhavan Vainkuntan enru 
Namam palvaın navinrelo rempavay”. 


You the daughter of my aunt! sleeping on the comfo- 
rtable bed amidst all brightning light in the jummed 
Palace! open the lock of the jewelled doors. Oh aunt! 
get her up. Is your daughter toungetied ? Or eareles 
Or slepping under the spell ofa chant? We are uttaring 
the many names of the admirable Madhava, The lord of 


Vaikuntam-join and sing my Hymn. 


In this Andal wakes up a girl who is resigned to Gol 
Krishna and is sleeping in his bright palaze aad she is confi- 
dent that He himself would come to her aid. We learn 
that, one need noi exercise effort to get to God, since, He is 
Rakshaka or Protector-His jummed palace indicate His 
€nlarged sympathetic mind and inviting stature and the glo- 
wing light, inside, is bat Gnanam as is said “Satyam gnanam 
Anantam Brahma”. The girl is sleeping amidst such lumi- 
nous light. comfortably as she is in enjoyment of the stature 
and form, as learnt from the Vedas and Puranas, of God. 
The Damsel thus is in perceptive knowledge of Him. She is 
of comfortable sleep since she has the favour of Him. She 
is of comfortable sleep since she has the favovr of God Kri- 
shna as she is His kith on having His caste: (The Soul or 
Jiva has all the qualities of God except of His Vibhavatvam 


or Omnipresence. 


Andal addresses the mate and knowing she did not 
answer to her, says she is dum. deff indicating of her being in 
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muse of god Krishna and is drinking the nector of His feat- 
ures and qualities. She is even indefferent to acquit? 
bhakti as got through Karma Gnanam. Hers is sahaja or 
innate devotion ,which becomes the Soul as we read 1 


Tamil “Seshatvam jeevaku swaroopam” (Dependence iS 
the quality of the Soul) 


Andal addresses the gir] as her Ant’s daughter (as Mama? 
makhale) as if she were so bordinate to her aunt (devotee) 
and this indicate that one should to be subordinate to one 
and all when ego or the self would go away from the mind. 


. aind 
The expression also indicate that Bhaktas are relatives beins 
of one caste and mind. 


Andal requests such mate to unlock the jewelled doot 
which denote that she should open her mind and thoughts 
God to be accessable to the. eager desciples who want to 
learn and enjoy the great Mayavan or conning dodger and 
Madhavan or the consort of Lakshmi (maa) and the posse 
ssor of Vaikuntam (the unreturnble place of God) 


The girl represent “Tirumasai Alwar who had the Omni- 
fie ability and God-hood, He was Omnific of Vaish- 


nava cult and sang of Him as Narayana, the father of 
Brahma and grand father of Siva. 


THE 10th HYMN 


“Notruchu vargam puginra vammadar 
Matrumantharo vasil tiravatar 

Natru thujaymudi Narayanan nammaal 
Potru parai tarum punnayanal pendorunal 
Kutritrain vuyavijinda Kumbakarnon 
Atravan aanandaludia Arungulame 
Tetrumay vandu iiruvelo rempavay”. 
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You leader of the good company bound for the Ritual! 
Can you not speak if you do not open the door? On our 
praise, of Nrayana with fragrant Tulasi (green lief ) on the 
crown, the Blessed would give us our requisitc-Did Kumba- 
karna of olden days haring bean in jaws of death, on being 
defeated, give you the deep sleep? Oh lazy Arnoment! 
Come in all alert! Open the door! join and sing my hymn 


Of the ritual. 


The theam in this song indicate the following vaishnava 
Cult one need not have self exersion to reach God since he is 
the Savior or Rakhaka. ii the Soul is the property of His and 
SO it should be dedicated to Him or in Seshatvam or depen- 
dence with no effort fo: Salvation iii The salvation is but the 
Knowiedg2 and the realisation of Him iv One shall be good 
and be fitting to get His merey and compassion. v The kain- 
karyam or service to Him is for no fruit (phalam) and it is 
Innate and in-voluntary of Seshi of th? Refugee who is the 
liva or Soul. vi The Kamya Karma or acts or rituals for 
fruit, nagative the ones conncetien with Him; nay they do not 
b:ing Him near to himself. These are becoming thoughts toa 
devotee put him into inaction, as we notice in the case of the 
Damel of this hymn in as much as, the is in deep sleep as 
ifit were given to her by Kumbhakarna of Sri Ramayana, 
On loosing his life in oiden days. She has the kainkaryam or 
servitude of God, which is but her alInoment. Andal craves 
for such service. The giri could small the Tulasi or the 
Seriptures in which Narayana stands as the c-own Omnipr- 
Sent and in Idol form too If His name is sung to the best 
He would give the requirement namely Bhakti, Vairagy- 
am. The Dameel represent Rulasakara Alwar who used 
to be in trance on receiting Sri Ramayanam the story of but 


Sita. 
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THE 11th HYMN 


“Katru karavai kanangal pal karamdu 
Sertat tiraljiya chenru serucheyum 
Kutramonrillada kovalartam porkodiye 
Puthovargal punamaile ! podaray 
Sutruthu thojimarellam vandunin | 
Mutruam pugundun mugilvannan perpada 
Chitrade pesade selva pendathinee 
Etrukurungum porulelo rempavay”’ 


Oh! creeper lije nolden bodies girs! Damsel, having 
hips like the hood of the serpent! Young peacock ! Come 
up - Oh that beloag to the caste of the spoteless shapheard 
who has cattle that give milk even at the sight of the 
calves, on being milked and who could bravely meet the 
enemy. Oh ornamented Damsel! You neither move no! 
speak. To what purpose are you sleeping? all the relative 


and friends have come and entered your threshold to sing 
the name of the cloud like coloured One. Join and sing MY 
hymn of the Ritual, 


In this soag Andal wakes up one who considers that the 
cloud like bodied who is the known as well as the knowing 2" 
the Path. The Damsel is ornamented as she is of distinct pot 
ceptive knowledge of God (Visedagnanan). She belongs tO 
the sinless, unconcerned to other theologies and innosen 


t 
shpperd carte. She has highest devotional fervour as Andal’s 
surpent hoods comparison indicate. 


| ' She is young peacock 
denoting her vairagyam or renun-ciation and Paratan ryan 
or dependence and she is in the bliss of the cloud like 
bodied God. She would neither move nor speak as the 15 
in trancindental bliss. She is rid of her entity and ago 
and is of unperturbed servitude (Kainkaryam) of Him’ 
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Andal calls on such damsel to impart her the knowledge 
and experiences of God of her and to the desciples that are 
relatives as it were, like the milchy cattle that give milk 
even for un-asking and only at the sight of the calves as 
representing bhaktas. The Damsel represent Perialwar, 
tre father of Andal, and the caressor of young Krishna 
like Yesoda thus having rare and unsatiated bhakti. 


THF 12th HYMN 


‘“Kanaitilamgal gatirumai kanrukirangi 
Ninaitu mulai vajiye ninrapalsor 
Ninaitillam serakum narchelvam thangay 
Panithalai vcei= nin vasal kadaipathi 
Senitinal tennilangai komanai chett! 
Manatikiniyanai paduvam neevay tiruvay 
Initha nejund ray Idenna perurakkam 
Anaithillatarum arindelorempavy”’. 


Oh sister of the rich wealthy! having young milchy 
Ones, with big udders, from which milk in-cecently flow out, 
at the thought of the calves aud thus make the earth marshy 
and entrence difficult. And yet we are at your door, in 
company, amidst the mist falling on our heads and sing of 
your sweet-heart who in all anrour went and killed the 
monarch and all the rest in southern Lanka Open yout 
Mcuth! awake even now! Why this sound sleep? Allin 
the other houscs are awoke; join and sing my hymn for 
the Ritual. 

In this Andal awakes the girl in afinity to and thus 
living in season and out of season with Krishna. The 


allegory in this is of Acharya or of the benevolent Preacher 
like the milchy cattle pouring out milk from their big 
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i eir €X” 
udde-rs, Acharyas. out of beoevolence, give out th 


, ro- 
pericnces and penceptive knowledge ty the desciple Pie 
fusely even without their asking. The descipors earyas 
reason should have adoration of their pedigree of j tows 
or the Goruparampara. To such the mercy of Go 4 her 
out on them as the due on the heads of Andal nad 
party. It also denote that the Naalayaram of Alwan he 
been profusely enjoyed from generations. Andal ca mi, 
Damsel as sister of god Krishna indicating her as Laks His 
the consort of Vishnu, Who is always having her on His 
breast. Lakshmi is there to engoys the ways of Him 1m cel 
creation and of succouring His created ones. The ane 
is speekless in as much as she lost herself in the thoug 


ho 
of the benevelance and the valour of Lord Rama, W 
killed the bad Ravana the king of Lanka in the south. 


. n- 

Audal says of the valour of Rama to divert the one 
speaking devotional mate and to get her to join in het S 
and the Ritual. The mate is but Tondaradipodi-Alwar. 


THE 13th HYMN 


“Pullin vay keendanai vollavai rakkanai 
Killi kilandanai keertimai padippoyi 
Pillagal ellaram pavaikkalampukar 
Velli yejundn viyaj murangithu 

Pullum silambinakan Podira kannanay 
Kulla kulira kudaindu neeraadarhe 

Palli kidanthiyo Pavay neenannanal 
Kallam tavirandu kajandelo rempavay’’ 


About Him, the seperator of the mouth of the Cran? 
demon and the severcr of the heads of the wicked Raavan4, 
we go a singing. All the girls have reached the rendezvous: 
Bright Veenus (Sukra) has rison, whiie jupitor has set in- 
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The birds are flying out in speaking. Don’t you bathe in 
the cool water for coolness Nice girl? Do you yet sleep ? 
Avoid deciet on this good day. Come, join in my hymn 
and the Ritual, 


Andal calls on the beautiful singer, having eyes like 
flower in which black wasp isin the middle, to cane to her 
help to get her to Krishna. The comparison in this indi- 
Cate that the mate has the correct Vaishnava thesim in 
Which Seshatvam or dependence upon the omnipoteat is 
(Ue key note. Sri Krishna’s killing of the Crane and Rama’s 
beheading ¿Of Ramana heads as is said connote that One 
Should dispel the ego and self exertion”? from the mind and 
thought, 


The sc-vering of the heads of Raavana on going to 
Lanka himself denote that Almighty will came to help the 
reignated Bhaktas, from the clutches of Samsaram of the 
World. Andal enjoys the two Avatars’ Rama and Krishna 
who are most enjoyable, amicable, and accessible among 
the other incornations. The Damsel is in sleep implying 
that she is in austere perception and enjoyment of the 
features and attributes of God as if they are her food and 
drink. Andal,in all her heatof anxiety to reach Ood, 
wants a cool bath allong with her mats. The mate repre- 
sents Acharya who is unmindful tv impart his vaisnavism to 
the seekers of the light of true theorim as indicated by the 
Venus, while the ignorance and worldiness disappear like 
the setting of the jupitar, The Damsel is still in sleap un- 
“answering to Aadal because she is in insight and incept with 
& mind that Krishna would come himself to her without he; 
€ffort to reach Him. She represent Sita of Ramayana in 


T. (3) 
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the 
courting jail life in Lanka and went there to set free 


jailed celestial women on getting Rama there to kill 
Raakshasas or demons acd Kavana. 


Ht the last Andal quest ons the damsel of her exclusiv" 
enjoyment of Krishna and calls on her to join her pat y n 
pilgrimage and be in “goshti” or congrekation who reac e 
the rendezvous al-ready. The Damsel is a anger of A 
attributes of God and represent Tiruppana Alwar. WhO 
snng the feature of Sri Ranganatha in Sri Rangam. 


At the last Andal questions the damsel of her exclusive 
enjoyment of Krishna and calls on her to join her party |" 
pilgrimage and in “Goshti” or congregation who reached the 
rendezvous al-ready. The Damsel isa singer of the attt! 
butes of God and represent Tiruppana Alwar. who sang 
the feauture of Sri Ranganatha in Sri Rangam. 


THE 14th HYMN 
“Vangal puziadai totathu vaviyul 
Sengajuneer vaynegijandu abambal vai kumbankan 
Sengar podikoori venbatha tavathavar 
Tangal tirukoil sunguduvaan poginrar 
Engilal munnam ejuppuvarn vay pesiem 
Nanga! yelundiray nanaaday naavudayaay 
Sengudu sekkarm endu thadkaiyan 
Pankaja kannanai padelo rempavay. 


Oh! varsatile Damsal ! having said you would wake us 
up in advance, you sleep still shamfuj talker! Get up the 


red - lotuses, in the garden of your yard, have blossemed 
and the black ones have become Closed, 


The saints, of 
white teeth and orange - 


| coloured cloths and the saivaits: 
with kers to open the Temple doors for worship, 


are all 
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pong, But we are to sing, about the lotus - eyed and the 
"8~ armed having conch aad Diskgasoin and sing my 


hymn for the ritual. 

; In this song Andal wakas up a Damsal, who promissed 
N Wake her in advance but did not. She is said “Nangay” 
s anink versitile in Kainkaryam that becomcs tne resigna- 
ĉd devotee or Prapanna, in entrast to the sagas, of orange 


poured cloths, stirving to see God and the saivaite wor- 
Supers, in the Temples of Siva, who are of sadya or karma- 
The blosseming 


mnana-bhakti which is difficult ordial. 
Oluses, in the well of the Damsel’s garden, donote Tru- 


Mantram of inviting and meaning - full qualification and 
relationship of God and the Soul, asis understood of i 
‘shatvam ii Resignation iii and dependence. The closing 
Of the black ones indicate the Souls’ feautures namely i non- 
pendence ii non-resignation iii non - enjo yabiliiy to other 
80ds than Sriman Narayana whose name, even the sagaes 
4nd saints Cannot but utter, in their wakes of life. Nara- 
yana has lotus eyes having red-strings at the ends like that 
9l the flower and denote his mercy and anxiety for the 
Vorldy minded - ness of the people. He has Senku and 
Ckram on the long bosoms which indicate that he is kind 
Protector or the good and also He is valodrons ‘to put down 
the bad, who are like Rakshasas. Andal calles on the mate 
28 Promise breoking since she did not get herself ready to 
descipate her lore of theosim regarding God. The Damsel 
IS. said as Nammalwar who sang thousand psalms called 
“Tiruvaimoji” in Tamil, as if he were like a wife to God 
4nd is in persuit of Him being in seperation on the earth. 


THE 15fh HYMN 


“Elley jlamkiliye! yinoum urangudiyo 
Sillenrajai yenmin-nangatmeer podrginren 
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Vallaiyun katturdigal pandeyun vayaradum 
Vallcrgal neengale naanath naayuduga 
Vole! nee poda yunakenna verudaiyal 
Yellaram pondaro? pondar pondennikkol 
Vallanai komranai matharai maathakka 
Vallanai Mayanai padelo rempavay”— 


Young Parrot! do you still sleep? Do not talk as 
persons you nice girl (Andal). Iar coming we know you 


versatile talk of coming to us before hand. You only cam 
talk such a way? IfIam so, 


let me be. But come out 
why the exclusiveness for you? Have all come? All are 
come get up and count us. We sing the praise of the 
Slainer of the mighty elepeants and the breave Lord who 
would attack the enemy on the face. He is mysterious 
(marpa) - join and sing my hymn of the Ritual. 


This is conversational song between Andal and the 
Damsel in steep. There is indication of the importance 0? 
‘shosti’ or congregation of Bhaktas and also the necessasity 
of Neityam or subordination in the mind to drive away ¢89» 
from the thought or action; inas much as, the Damsel 
admits of her faults even when she isspotless, as “Naana- 


the nayudugai”. This sentiment, of being little of all, is 4 
necessity for a Vaishnava. 


| Andal assures the Damsel that 
her party would sing the lotus eyed God who js valorous 


and killed Kuvalaya - elephant and couid attack the enemys 
face to face, (the wrestlers) - also. 


He is mistcrious since 
ithe sages, self efforters and even Vedas could not see Him 


unless his mercy comes upon them who are fortunets ones of 
dedicated minds. The Damsel indicate Tirumangai Alwat 


who took it upon himself to feed Vaishnavas by hook of 
crooks. 
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THE 16th HYMN 


“N ayakanay nimra Nandagopa nudaiya 
Koil Kappane ! Kodithonaam torana 
Vasal Kappane! mani Kadavam thaltirauay 
Aayar sirumiyaro mukkara; parai 
aayan manvarnan nennale vay nerindan 
ooyomay vanfiom tuyaliju paduvvan 
aayal munru munnam mathaade ya:ûma 
asinalai Kadavam neekelo rempavay”’ 


tha a watcher at the gate of Nandagopalm the leader of 
a “aders! Oh; door keeper of the temple on which 
f ver and wreath of leaves wave ! open the lock 
fro ine J€welled bolt. We young shepleardesses will get, 

n the Misterious, the Parai (the drum). The emorald 
p died has Promissed so us, yesteruay, the entrence to Him. 
n nave come pure and would sing his lullaby. Sir !— 
at Speak negatively, before hand; open the lock of the 


doors; Join and sing our hymn of the Ritual. 


ndal and the ten mates have come to the gate of the 
Palace of Nandagopan. There are watcher and doorkeeper 
. OMe the Party ssek permission of them, to get entrence 
‘Aside Where the Krishna also resides, being the son of 
anda, This con-note that a Bhakta should approach the 
Ord through the help of the recommendation of the media- 
‘or, and Which srait is called Puruehakaram. This isan 
Important strait of Vaishnavisam. The temple represent 
Titumanteam in which God receidse Andal asks.he wat. 
eher to unbolt the jewellėd doors; which iadicate one should 
“SK the Acharya as the mediator to get him to God, by im- 
Parting the theosim of Tirumantram (the Jewlled door 
anikadavam’) and is‘the sacred man-tram. The girls hay- 


“Ome pure denoting that they are void of ego and self-effoy; 
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and individuality and they areofSeshatvam.The purpose of 
their coming to God Krishna is to sing His lulluby. Andal 
thinking that the watcher would dency the entrence, says 
that Krishna asked them, the day before, to come to Him, 
at any time, out of merey and compassion which 1s under- 
stood by His emorald coloured Body. His acczssbility and 
depsndence to the Bhaktas, is also learnt from the last lines- 
Andal and the party have come to have the Purusharda™ 
or the Souls’ qualification to becom of Him. 


THE 17th HYMN 


‘‘Ambartamc thanneere sore yarangseyum 
Embaruman Nandagopala vijundiray 
Kumbarnarkellam Kojunde kulavilakke 
Embaru maati yesodaa yarivuraay 
Ambarmmood daruthongi yulagalanda 
Umbarkomant yurangaad ejundiraay 
Semborkojuladi chelva Baladevau!. 
Umbdiyum neeyuin urangelo rempavay! 


My lord Nandagopala! given of cloths cool - water and 
tice profusely, as alms, wake up-great mother Yesodo! 4° 
tender lief of the female creepers and light of our caste 
get up. You, that grew up high, splitting the skies, tO 
measure the world and the monarch of the celestiols ! wake 
up ! don’t sleep Wealthy Baladeya ! having gold ring on the 


ankle ! You with your brother wake up-join and sing my 
hymn of the Rituai, 


On entering the Temple, Andaj and the party notice 


first Nandagopal and Yesodo next (the parents of Balarama 


and Krishna) and Balarama and Krishna in the order as 
they slept. So Andal wakes them up in the 


order. Nanda- 
gopal represent Acharya whome one should approach first 


for Purushakaram before going to God. Nanda, is charita- 
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ble and gives alms in cloths, water and food profusely to 
Like wise Acharya is benevolent ia imparting 
the Rahasya-trayam to all without caste or sex or colour or 
Place (and they are Tirumantram representing cloth, Dwa- 
yam the Cool-drink and Cherma slokam the rice food) - 
Yesoda is addressed as the mother; the tenders lief and 
ight Of the female sex and these denoliug again the mother 
like Tirumantram which caresses and rares the human or 
Jeevas and glows in the heart of one and all - and shows the 
Od to us as per its meaning, like a light which has the 
laze to itself and to the others in the darkness. It conno- 
tes the Arthapanchaka gnanam also namely! the know- 
ledge Of God is the knowledge of self or the soul IL the 
Path to reach God IV the knowledge of the enemica! tenden- 
Cies V and the knowledge of tbe fruit or Salvation.The Man- 
tram is the wealth to the human, in as much as it gives the 
Caste, holy mind, peace and succours like the mo- 
ther and give us Salvation and what not as aid by the great 
Apostat Tirumangai-Alwar in tamilas vereas “‘Kutam tarum 
Slvam landidum Adiyarpadu thuyarayina vellam, nilam 
tarum seyum neel visum barulu marulodu perunilam alik- 
kum, valam tarum mathum tandidum petha tha-yinumayina 
Seyum; malam tharum sollainan kandu konden Narayana 
vennum Naamam” - (fo those who utter the name ‘, Nara- 
Yana” in the mantsam. it gives them caste, weaith, cast 
away their sins provids seat in the wast place of Vaitkuntam- 
and also Kainkaryam to the Lord these all and in short it 
SUCcours more than a mother - I say this on knowing al 
Myself) 
Andal says of Krishna as Vishnu, who grew up splitting 


the skies, to measure and regain His world grabbed by Ra- 
Kshsa Bali. This is of Vemanavatar - He is of affinity and 
accessable as moving among the people. He is also impar- 


the needy; 


24 


tial in putting His leg in the sky to cover over all the heads 
on the earth, both on the good and the sinnets alike. 


Andal then describes and wakes up Balarama. He is 
having gold ring on the leg, In as mueh to say that he is of 


Seshatvam or dependence to Krishna like Lakshmana wae 
towards Rama. 


THE 18th HYMN 


‘“‘Undumadagalatha uodatha tolvaliyan 
Nandagopalan marumakale Nappinnay 
Kandam kamajam Kujalee! Kadai tiravay 
Vandegnm Koji yajaithanavean, madavi 
Pandali me! paikal Kuyilnamgal koovinakaan 
Pandar vari ali yun maiturnan perpada 
Chendaamarsi kaiya| seerar vulat yolijya 

Vandu tlravay magijandelo rempavay”’. 


Oh! daughter in law of Nandagopal who has the stren- 
gth of the hands that can subdue the mighty elephants of 
woosing vax-water - Napinna! having frugrant handsome 
hair, open the bolt of the door. The cocks are crowing 
every where. The cockoos, on the madhava creeper are 
kooing many a time - Holder of ths ball in the fingers > 
come to sing the name of your sweets heart and open the 
door with your nice lotus like hands while the bangles sound 


Out and be in blise and join and sing pn the 
Ritual, my hymn for 1t 


Andal noticing thet her addres 
sees ha , 
stold seeke the help of Napinna the q ve no responce 


Nanda. She is with Krishna and is ip seo uterin-law of 
uP her addressing as the daughter-in-law of N anda who hag 
be might to supdue the huge elephants with wax water 

' e represent Acharya, kaving the winning 
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ve of the huge Vedas and scriptures, from which he could 
bare ee collate the principles of Vaishnavism, and day 
r IS knowledge, to dispell the strong ego from the minds 
theos, worldy and the otherwise or unbecoming knowledged 
“ISIS having Anyada - gnanam and Vipareeta gnanam - 
“Pinna has fragrant hair denoting that she has God 
ee nas favour as Her spouse, to save the mankind in all 
Servi oo” She ‚could attract Him by her beauty and 
unt ce and get Him interested for the Resignated having no 
edna knowledge (Vipareeta-gnanam) or nagative-know- 
Sed anyada-Gnanam or the dispansation of these bad - 
NOwledges Satvika Kalam or calm-time is required. Hence 
cane has her Ritual in the early mornings. Now to indi- 
© the morning time to Napinna Apdal even says that the 
“OCs are noising and cackoos are ‘kooing’ on the Madhava 
“Teper in her garden - the cocks and cackoos represent the 
“ishnavas and their chanting ‘the Tirmvaimoji of Nanv.nal- 


ar and also Nalayaram Prabhandam of the other Alwars - 
ples and sing them and spread 


a 
nd thus they go to the Tam 
© Vaishnava cult. 


In this song Andal and the party approach Napinna to 

Set her recomendation or Purvshakaram to get them to God 
shna as she vouchsafe to them of it by holding, in the 
balm, the ball (representing the world) before her lover 
Krishna to save the people and get them to Himself 


Ord 
at the same time advising the Sinners, even, to appr- 


While 
Sach her Lord on having remourse and repentence. 


Andal wants that Napinna should open the bolt. her- 


Self while her bangles give out the sund. This denote that 
She is the mother of the world and would . inculcate Sesha- 
‘vam in the minds of her children out of motherly affection, 


T. (4) 
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and mercy and at the same time she would assure thom of 
the Reality the God, thc realisation called Purushardam of 
Salvation Andal says of Napinna, as having fragrant nice 
hair, denoting that she is in the good looks and favour ° 
Krishna, and could get her children saved by Him. Andal 1! 
blessed in having the vision of Napinna in the mind. 


THE 19th HYMN 
“Kuthu vilakkeria kotterkall kattilmel 
Methanna Panchasainathir maleri 
Kothavalar poorkujal Napinnai kongaimel 
Vaithu kindanda malar marbaa! vay tiruvay 
Maithadam kanninay nee yun manaalinai 
Yethinai podum tvalloja otteyakaan 
Yethanai yelum pirivatha illayaal 
Tathuvamarandu thagavelor empavay.”’ 


You having got up from the slumber lying on the soft 
five beds, on the cot of ivory legs, under the blazing stand- 
light, and from the brest of Napinna having scented bloss0” 
ming-flowers on the hair. Oh, broud Brested! open yout 
mouth. Oh long and dark eyed Madam! you would not 
alove your lover, to get up, even, at this late hour, Th! 
act of you, is unbecoming, either to you or your (female) 
sex-join and sing my hymn for the Ritual. 

Andal thinks that Napinna is to open the door but 19 
being preventcd by her spouse Krishna, resting ou het 
breast. So she address Him as having broad-chest; indica- 
live of enlarged noble mind to be unmindful of the sins of 
those who became repented and dedicated. He reclines on 
Nappinna’s breast, as if to hear her and agree to save the 
repented. She has long dark eyes indicating of her beauty 
to get the fayour of Krishna and also her 


anxiety for the bad 
people, to get to the repented the mercy of God. Her hair is 
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we otated with fragrant flowers denoting that the resignated 
d gather about her, as she is constant with Krishna 

j ii ene is Seshi or dedicated to Him. As such she would 
Bur ook His seperation and so holds on Him in the bed. 
be ! Andal questions this act of her and says that it is un- 
fe Somiug of her benevolent and smooth mind, as she is a 
Male and in not alloving Krishna for their enjoyment of 
m. As an Intercesror or Purushakara, she should not 


hold Him awap from the approachers, as it is unbecoming 
Of her Nature. So she would not but recomend them to her 


Over Krishna. 

_ The glowing light, indicate the true Sastraic Vaishna- 
vism Which is said as God’s religion or Satvita Matam. The 
light also eon-note ommiscentd, accessable Krishna. The 
Our ivory legs of the cot denote the Dharma, Artha, Kama, 

Ojsha as said in one word Purushardas, which are the 
Þerport of the seriptures namely Upautshats, Ithihasas, 
Puranas and Bharatam the Penchamaveda. The metaphor 
the song convey the meaning that God is in the non- 
©S0estic mind having pure ivory hke thoughts or I non - 
¢ffortness JI non dependability III non-enjoyabeity and IV 
NON covetious for otherGods then Vishnu the yreator - the 

ive SOpt beds connote I lovelyness H coolness III smothness 
Iv tlegence and fragrance of them .befithing to K.ishna to 
recline. The cot denote the universe which is under the 
light of creatives mind of Vishnu. And also the five beds 
denote the five elements namely I the earth If the water II 
the air [V the light and V tlie either or sky constituting for 
the creation of the universe by Him, According to Vaish- 
Navism the five beds represent the knowledge of I god II of 
the soul IH of the path LV of the cnimical tendencies and V 
Of the fruit or Salvation and they are called in one word as 
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Artha panchaka Gnanam. as iS required to a Mumkshu of 
the Seeker of God. 


What is said of Krishna do apply to Parama-chary4 Stl 
Ramanuja yatindra, who was in the light or Arthapanehak@ 
Gnanam.of the Sruti, Smruties and Puranas and had bene- 


volent and enlarged mind to impart the Vaishnava-cult t°. 
all sorts and conditions of the people. 


THE 20th HYMN 


“Mupathu muvaramararku munsarenda 
Kappem tavirandu Kaliye thuyal ejurai 
Seamudai yay tiruludayay ; settarkum 
Veppum kodukkum Vemala tiualajay 
Seppanna menmuler chevay chirumaraagzl 
Napinnai Nangay; Tiruve! tuyulajay 
Ukkumum thattoliyum thandu unmonalint1 
[ppode emmai neeratalelor em pavay’’. 


Omnipotent that go in advance to reddress the fear and 
shive: of the thirty-three sorts of celestials! Awake from 
the sleep. oh! mereful! valourous! that put to fear, the 
non approachesrs! Noble minded! get up from the be: 


Oh! gold coloured breasted, red mouthed kandsome little 
abdo ninal Napinna! Goddess! awake from the sleep an 


give us fan, mirror and allove your sweet heart - to bntb¢ 


wìth us, now, here and join with us and sing my hymn fof 
the Ritual. 


In this and the next song Andal craves favour oi Napi- 
nna the better half of Krishna. 


, Sheis addressed as ‘Tiruve’ 
or Laxshmi the spouse of Vishnu in Vaikuntam. when he 
set out for war-even before the asking of the thirty-three 
varicties of selostials, to help tnem, against the demons and 
thus removed the fear and shiver of theirs. from the demons. 
such Vishnu 1S inearnated as 


Krishna - And she addresses 
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a o awake from sleep or unattending to the reseus of 
and t Ceotees and to free them from the bad of the world 
called as the prople gnanam or crasc their bad kuowledge 
calle’ Agnanam and perverted knowledge of other gods 
ed Vipareeta Goanam and di-verted knowledge called 
saada Gnanam. As the Saviour He should take away the 
MSara or the worries, Karma the cause of the life for the 
be © OF Jiva. So Andal then thinks that Napinna could not 
N excluded from Krishna her sweet-hart, in her enjoyment 
Him and so calls upon her with attributes as ‘Nangay”’ 
caning Ommescence, as possessing soft gold like breasts, 
ed mouth and lean lottle abdomia meaning her perceptive 
"Owledge, of servitude, kind talk and vairagyam or nonatt- 
as nent to the world, or wealth as these are to be had by 
1e devotee or Pilgrim in Gods path Andal wishes to have 
these features to herself too 
Andal requests, in the last lines, that she and her party 
Shall be given fan and mirror which indicate Kainkaryam 
and Swaroopa Gnanam or Prapathi. She also would have 
her lord Krishna to batho with the party which indicate 
that they wuuld have the equal knowledge nnd bliss as they 


have been out of Him as the created Souls. 
THE 21st HYMN - 


Etta kalangaladir pongi meedalippa 
Maathade palsotiyum vallal perumpasugal 
Aattapadai than Magane arivuray 

Utta muday periyaayi paniyama ulaginil 
Thothumai ninra Sudare thuyaleyai 
Mathaarunakku valıtolaind unvasarkan 
Aathadu vandunnadiapaniyumapolai 
Pothiyam vandom pugajandzlo reinpavay. 
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Oh’son of the Rich : who has benevolent cattle which 
gave milk inecently and fill up even to overflow the vessel 
awake; Amicable Lord; Light ; that has come to the worlds 
awake from your sleep. We haue come to extoll and bless 
you like the opponents on losing the strength fall even 
before you, we facing you fall on your feet on coming to 
your door Intone my Hymn of the Ritual - 


By now Nappinna awoke and joined the party tO get 
them to SriKriehna her spouse. They are there to extol 
the son of wealthy Nanda who has many cattle that giv° 
milk profusely and incecently to fillup and even overflow 
the vessels te receive it. By the presence of Krishna ia Re 
palli there had been abundent requirements to the peop!e' 
Krishna is the Avatar of Vishnu and having come to Repa’! 
He is accessable to theGopikas and all Devotees and as He 13 
light for them and gives them all their wantings abounty: 
Snfsl_vslidon duvh Krishna to awake up. She says that 
her patty have come to Him, like the opponents, who a 


fa} 
at His feet being subdued by His strength or charming per 
sonality and accessibility (Sowlabhya). 


ya They are at His 
fect in complcte Resignation or Seshatwam and are in Bho 


ktatwam or enjoyyment of his beauty and strength and also 
are in Bhoktatwam enjoybility as he is Periyar or generous 
and they are fitting to Him. These three namely Bhogyat 
wam, Bhoktratwam and Seshatwam are the , qualifications 
of the Soul and are said ‘Akaratriyam’ in Vsiahnava cult- 


The Omni form Vishnu is rich in Attributes as of His 
deeds of valour againstRakshasas and of benevolence to DE 
vatas or the good devotees as per Epics and Puranas. Thé 
comparison in cnis song denote that even the Arhiests of 
even beleiviors of other gods would coms down and fall o” 
His cet on being cap? vated by'His beauty and valour, 4 
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| WOmen . : 
Servit will be towards their lords or husbands and be in 
-Ude or kainkaryam of Him. | 
THE 22nd HYMN 


Anganmanglartharser abhimana 
hangamaya vandu ninpallikattil kiji 
Sangamir upparpol vandu talai paydom 
Kinginivay Cheyada tamvai Poopole 
Sengan Siru chiride yemmel vijayavol 
'N8alam aadityanum ejundarpol 
Aangan irandigond engilmel nokudiyel 
Yengal mal chanaimijaindelo rempavay”. 
thej. Tike the kings of all large and nice countries having lost 
Youre. EShip and pride, come in numbers and he under 
of y “Ot, we have come and approached you. Like the slit 
le ankil-bells and like the blossoming lotuses, if you open 
eyes on Us even a little, like the rising Sun and the 
On all our Sins will vanish away Intone my Hymn. 
In this Song Andal and the party express to Krishna 
they havc comr themselves to Him in company and in 
nation just like the vanquished kings on the loss of their 


O 


that 


lesio 
ot and pride, would come to His feet. The ego and in- 
“iduality in effort has been erased from their minds and 


"€ at his feet as Rrfugees in complete resignation, Other. 
S2 te get to elfort for the God is but a female having 
Staches or a male having breasts So Andal asks Krishna 


Mu 
ly “Pen His lotus like red eyes (indicating His mercy) slow- 
Y little by little and axtend His moonlike benevolent and 


“Ompasslonate heart along with His eyes of the Sun or the 
ern feature intending to punish the wicked, when their 
Great Prarabda or past sin will vanish away: Then they 
“ould siug Hig thousand numes enjoying the features indi- 


“ated in them. 
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° ` e nt 
The inner meaning is that Mumukshu or the aspire 


for God-hood should expell ego and self effort in the wake 
of life; aspire for Seshatwam or dependence to the Lord O 
lords and to no other Daities, be effortless for even Salva- 
tion, evading the other paths for it, and be unmindful in 
the exercise of Kainkaryam or servitnde done in all enjoy- 
ment of God’s numerous names and qualities and also be 
of no thought of the enjoyment of His sterness for the bad 
and sinners and his unavoidable mercy and compassion 01 
the good and the repented which all eonducecive to the Par: 
ama bhakta or extraordinary perceptive devotion unto Him: 
THE 23rd HYMN 

“Maarimalai Mujangil manni kindandurangam 

seerlya singam arivutho theevijithu 

Veerimayar ponga vappadum perundurari 

Moorinimarandu mugiangi purappathu 

Poduramaapole nee poovai poovannat vun 


Koyil ninringane pondaruli Kopudaya Secriya 
Singasanathirundu yaam vanda 


Karya maraayandatulelo rempavay”” 


Just like the mighty Lion; having slept in the den of 
the hill during the rains, wakes up and looks about fiercely; 
protrudes proudly its long smelling mane, onshaking the 
body to the sides; comes out; You Flower; Flower coloured: 
Come out from your temple and sit on the nicely made 


throne and then enquire us of our Purpose in coming to you 
intone my Hymn of our Ritual— 


Andal stresses that Krishna would fulfill their wishes 
and wantings as they are ‘Prapannas’? or Resignators. 10 
the poetical trend she describes the nature of a lion when it 
comes out ofits den after asleep in the den during rains. 
Krishna is likend to alion in all its majesticy. He would 
come out from his bed of the Vedas in all majesticy of their 
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Mean; 
and yes and appear in loveliness, grace, valour of the lionr 
Comin tn mercy to enquire of Andal and the party of their 
as if, & to Him. They see Him thus in admiration and love 

€Y are wives of His. Andal would have relationship 
She represents jiva or Soul which 


Wi : 
ts i. Krishna as a wife. 
“Ut feminine and is like a wife to Him. She at last, had 


orp, lationship with Him as Sri Ranganatha in the idol 

is o in Srirangam temple, The theam denotes that the soul 
nly dependent of God as the Lord and Saviour. 

to Then the Lord Krishna in all compassion and obedience 

ndal comes out and sits on the thrown, when Anda! 

Party extoli and praise Him to their heart’s satis- 


4nd the 

I; > 

ne ion aS we can see in the next hymn. The costly thrown 
Present the highest knowledge in the Vedas in which God 


“Shna presides, 
THE 24th HYMN 

“Anrivulagam alanday Adipothi 

Senrangu thenni iankai settar tirul pothi 

Ponri chekatam udaithaay Pugajapothi 

Kanru kunila veerindaay kajalpothi 

Kunru kudiuya veduthay Kunam pothi 

Venrupa gai kadukum nin kayal vel pothi 

Enenru sevagame yethi paraikolvan 

Yenru yam vando irangelo rempavay”. 

Blessed is your foot that measured the universe then; 
Blessed is your Arms tkat had gone to Lanka and destroyed 
It; Blessed is your Fame, in killing wheeled Demon by stri- 
King him with your feet: Blesed be your boy in poise to 

ll the wood fruit Dum by the Calf-demon. Blessed 
© your Gunam or quaiification in raising the bill on your 
finger to stor the rain. Blessed be your Spear in the hand 


T. (5) 
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. uf 
that won the enemies; Do we praise your deeds of Valot 
thus many a time and so we have come to get Paral Of 
cquirements sing my hymn on joining our Tirual. 


In response to Andal’s request Sri Krishna came out 
and sat on the thrown. Andal is enamoured of the might 4 
well as mercy, of Vamanaavatar, in measuring the world © 
His as usurped by Bali, by lifting the leg high up to the sky: 
In the act He put His Leg on all, both the good and the 
bad, without distinction and partiality. Andal is afraid, t 
the leg got puin and so blessed it out of extreeme love ° 
Him, forgetting even His omni potency. Then she recalls, 
to memory of valorous Rama whose hands annihilated ihe 
southern lanka of Rakshasas includiug Ravana, And she 
blessed the hands lest they be pained. Then she comes to 
Krishna Avatar and recollects His omnipotency and strengt 
cven in the childhood in striking the wheeled Demon by tB? 
leg and yet she is afraid, if it got wounded and so blesses It. 
She then remembers the other deeds of valour of Krishna in 
his boyhood. He poised his legs one to the front in bend- 
ing and the other stretched to the back in poise to kill WOO” 
fruit Demon, on the tree, by throwing the self-demon at it, 
when the both were dead at one stroke, in the aim. Andal 
blesses the poised Legs lest they be Slipped and harmed. she 
th:n admires the intention of boyKrishna to teach a lesson tO 
Indra and get his submission to Him in lifting up a hill, on 
his little finger, to prevent the cows, Gopikas, and Himself; 
from being drenched in the rain caused by Inara who ca.se4 


the heavy rain on being denied of the Yegna fced offered bY 
the Yadavas, since it belonged to Himseif. 


Indra became 

subdued repented and craved pardon of Krishna. for hts 
- . ‘ i ? 

mis-act in angour which He readily gave, Anaal again b.e” 


ses the Spear in the hand of Krishna to threaion the ene- 
mies who are but Athetasts of Religion: Anua.. thus, is for 
3 a 
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Setfy] 
| tis Do herself in the fervou- of her love and enjoyment of 
i ityang and isin admiration of His valour and also generos- 
| SO Sings for His safety in His omnipotent deeds. The 
mn is The -God would take away the 


ke 
| Ego ope Of this Hy 
One and all who are for Him by Hook or Crook. 


THE 25th HYMN 


€¢ 
| On. Uthimaganai pitandu oriravil 
Th thi Maganai crithivalara 
arikkala naagithan theengu ninainda 
aruthai Pijaipithu Kangan vaithai 
‘TUuPpenna ninra Nedumaalai unnai 
Aaruthithy vandan parai tarudiyagil 
TUthakka Selvamum sevagamum yampadi 
arutaa mumthirandu magijandelo rempa vay”. 
4ving born as a son toa lady and in the same night 
een reared by another lady asa son, you grew in 


Secr 
et and destroyed those that came to harm you. You 
fire in the heart of ill-wished Kamsa. Compassio- 


ate like 
a a 
© Lord ! We have come to beg of you and if you be good 
d please give us the Parai (the required thing) the 


dispose 
Position of Lakshmi and her servitude. Then we sing 


ry 
y . . 
Pid Praise to lessen our pain of our coming to you and be 
Yus With:you and sing my hymn on joining in the Ritual, 
ndal and the mates have enjoyed the valarous deeds 


in amana Avatar Rama and Krishna Avatars and more so 
the latter Avatar, of Krishna in His days. They are now 


i , 
"astonish ment of the birth of Srikrishna as a child and as 
of His Maya or mysterism predominating in 


-OY and also 
acts. He Put to sleep all the watchers of the prison of 
ath the mother at his birth and showed to her and to the 
-ST Vasudeva, his Vishnnswaropam with four hands on 
and o Sanku, Chekram, Geda and Saranga bow are seen, 
at once in a moment He got imself put in the b:d 


\ having b 
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of Yesoda in Repalle. Thus he became a child of Nands 
and Yesoda who r2ared Him to youth, He grew up- in 
secret, thus in Repalle, more with Maya un-intelligebly 
to one and all. He showed his Omnipotent and onnnific 
forms many a time as a child and boy in killing all kinds 
of Demons sent by his uncle Kamsa to harm Him. Thus 
he became like a fire in Kamsa’s wicked heart, Andal, at 
the same time, considers Krishna’s compassion and help 
and protection of Gopikas and the cattle from the rain 
of Indra and venomous water of Kalindi tank and so 0” 
Andal requires of Krishna as remuneration the status of 
Lakshmi as He is but Vishnu and also of Kainkaryam of 
Servitude for all the troubl: she had, in coming to im 
and in siuging his praise. The ‘Parai’ that Andal wants 
is but the Tirumantram in which we learn that one shov 

enjoy the God in couple as of Lakshmi Narayaua and a’ 
also we understand in the Dwaya Mamthram and Charm4 


slokam. This aspect of enjoying the couple-gods is the 
very life of Vaishnava cult. 


Thus Andal sang of the valour of God to wipe out 
life’s, difficultles, of His nobility to enjoy the biess of i 


and of His Compassion to live upon and begged the status 
of Lakshmi His spouse who is constant with Him. 


THE 26th HYMN 
“‘Midaalemanivannaa Margar neeraduvan 
Melayer seyvangal venduvan Kettiyel 
Gnanathai yellam nadung murivana 
Paalanna Vannathun Panchasemniyame 
Polvanna Sankangal Poypaadudaj yanave 
Saalperum paratye pallandu separe 
Kolavilakke kodiys vithaname 
Aaiinilaiyaay arulelo rempavay’’, 
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requir h; Compassionate emerald coloured! Will you hear the 
Vo entiy ts of us as per the elders! Oh Margalibathor bene 
the , y bestow to us, your Panchajanyam Conch having 
N olour of the milk and of good sound, that thrills 
ca th and also such many Conches; give us clothes to 
lenga? big broad Parai or drum; also Blessors; and nice 
ag also (Kodiye) over-head cloth. Oh sleeper in sub- 


} . - ’ 
‘lity on the banian-leaf; please be kind; join and sing 


my Hymn for the Ritual- 

Be Now Andal’s Vratam or the Ritual which is pilgrima- 

Sone Sankeertan or singing is coming to a close. In this 
“8 She mentions of more requirements as remunifation 

OT the Margali bathers in singing, She is confident of gett- 


ting them of Krishna as He is benevolent as His emerald 
he body indicate aud also as He is Omnific as 


colour of t 
Ying even On the small banian leaf. He ts of rare beauty as 
€ Comparison to the gem. Further 'He.is amicable and per 
*CCessible like the emerald which is worn by all connoting, 
"Ich and devotees. But He is costly and unapproachable to 
t © non-repented sinners, He is glittering emerold both to 
'Mself and to thc D:votees (Prapannas) who keep Him in 
ir hearts with care and effection, just like the gem which 
Is looked in a box carefully, Krishna is also Margali- 
ather which indicate of His Satvikam or purity and holi- 
NESS: So also are the elders and Margali bathers having 
SPiritua] insight and knowledge. Andal calls the attention 
of Krishna and tells Him of the requirements as the world 
Would approve and assent for the gifts. 


The requirements of Anda! are assented by the elders, 
4nd are traditional and are as authoritative as the Sastras 


and Scriptures and are to be followed as is said ““Dharmag- 
na Samayah Pramanam’. She requires, the white Pancha- 
J@nyam of Krishna which denote ‘Ohm‘ which sound is but 
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of God. It also indicates as Seshatwam of the soul which 


in pleasing to Him. She wants big and broad ‘Para’ or 
drum which connote of vast perceptive knowledge regard 

ing God, His attributes in (Sahasra namavalt) thousan 

names and also of Seshatwam, the very quality of Jiva the 
soul. She then wishes to have a company of Bhagavatars os 
Resignators or Prapannas for His Sankeertanam 4 flag de 
noting Servitude and overhead-cloth indicating bless or Anan 


dam in company with Krishna, the Jord, The Lord of the 
Soul. 


There is a doubt, ifa dedicated Prapanua can ask for 
requirements or boons? 


To this the answer is that for the 
good of the world “Loka Sangrahaardam” one can express 


the wantings to God. What Andal required of Krishna af 
not negative or unbecoming to the soul and on the other 
hand they are requisites or features of the Soul as to be 1P 


befitting to Him. Andal’s requisits are not boons but €X” 
pressions of the qualifications of the self or soul. All that 


Andal requires are Sehstvam, non-individuality in it’s know- 
ledge and exercise Paratantrayam or be helpless like 3 
kitchen of the cat, Kainkaryam with no-mind for it, in thë 


enjoyment or Katrutvam and so on. 
THE 27th HYMN 
“Koodarai Vellum seer Govinda unthannai 
Padiparai kondu yam peru Snmanam 
Nadu pugajum parisinal nanraga 


Choodagame tolvalaiya tode sevippoove 


Padagamey enrenai yappal kalanum Yamaniyom 
Aadai Yuduppom adaipinne paalsoru 


Mooda naipaieu mujangai vajivaara 
Koodi Yirunudu kulirender empavay 
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nents) “p Govinda; of winnining qualitities over the oppo- | 
Sits as the o Ill sing of you to get for us such grand requi- 
Emoluments ountry would praise, ‘as Redmuniration. Ou 
and many su T bangles, armlets, ear-rings, ankle-rings. 
Cloth to wea cù Ornaments for our edornment and also silk 
"ep udd; r. l We shall then in company enjoy the sacred 
arm and thus we chat and profuse ghee, flowing down the 
t the ritual snail be in hillarity-join and sing my hymn 
Or Servitue or dependence . and = Kainkaryaun 
e part e has been still stressed in this song. Andal and 
Place of fb having got the consent of Krishna, to have the 
© Word IS wife, Napinna, since they are jivas of-females as 
Wife, tob means, they, further ask him the requisites ofa 
imm, e more befitting to him as sweet-hearts. Andal is 
Passionate and unsatiated love of Krishna who is but 
She expresses connoting the given of bliss, to the 


Ows . . 
and gopikas or Prapannas like the party are there, 
us 


Lik c 
© ‘dum-catt]e’, They are wooding and loving him being 


att 
"acted by His charming beauty and valour. The requi- 
wanted are for the beauty of both their 


ba that Andal 
odi . 
world. and minds and also they are to be extolled by the 
on ondal wants bangles and armlets indicative of “‘Pundram’ 
ai 4Ste-marks on the and body Chakram which become a 
Shnava, She requires earrings connoting “Trimantram” 

m’ as its begining of the mantram as ‘‘Ohm 


“Ving “Oh 
a a 
ri ‘no Narayanaya and armlets, denoting Dwayam and leg- 


NBs representing Chermaslokam of Bhagawat Geeta. The 
ons also represent Bhakti’? Gaanam and Vairagyam or 
enjo Qciation. Dwayansandhanam which is but muse and 
yment of the god.couple as Lakshmi-Narayana. And 
“Tma solkam indicate the intent or mind of dedication of 


re 
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‘ a ng 
ones self unto God who shall give Salvation, on cancell 
or erasing all sins of such Prapanna or Resignatar. 


Andal seeks to mess with Krishna, like a wife, 4 thus 
ding of sweet rice with miik and Ghee tn profuse an 


in 
attain God-hood and be in the Soul’s original form oF be 


am 
bliss with God as Sruti says “So asnute sarvanı Kaam 
saha Brahmana vipaschitet”’. 


the pud- 


By the above songs and this hymn we can understand 
the ways of lifein tbis Vibhooti the world and in Nity 
vibhooti or the permanent world called Vaikuntarm. al 
have seen the solu’ way of journey in this world as per An 
And the Soul after death sours into the sun’s region a 
enters Swargam where lt is invited and adored by the Deve 
or the Celestials with the ominions sounds of Kaatala an 
Drums. The Celestials hold umbrella, wave flags ovet 
head. Then the Muktajive or the released soul goes On an 
bathes in the vitarini river inthe Swargam, wear ce 
cloths and ornaments that are also given by them. 


. f 
jeeva is then led further up crossing the seven walls O 


Vaikuntam when it stays along with the Nityas (permanet 
dweilers) enjoying the God there. The mukta jiva is foun 


led by the God onthe hip and the both will be in bliss 
permanently. Thus it is the souls’ journey as per yaisbnav@ 
cult. 


jestit 


THE 28th HYMN 
Karavaigal pinserum kaaaam serumdumom 
Ari vontuiniliada vayankulaihu unthahnai 
Perivi perondanai punyam Yamudayom 
Kurai onrumillata Govinda! undannodu 
Uravel namakingojikka vojigadu 

Ariyada pilloigalom ambinal undennaj 
Siriper cjaithavam seeri anulade 
Yeraivas neetaaray paraiyelo, rempavay. 


4] 


Govinda! We go, behind the cattle on a grazing into the 
And we have the fo-tune 


forest, to be there and eat there. 

and J; birth in the shephered caste which you have favoured 
tved thus, Oh! Wantless ! Our relationship cannot be 
We are little knowledged 


S , 
gigo ed, either by you or by us. 
~ >. We have called you in the small name of Govinda out 


O 
of love, So don’ be angry. Lord! you give us ‘para’ the 
quisite, join and siag my Hymn for the Ritual. 


b Andal and the party feared that they would be let away 

Y Krishna after their enjoyment of the mess with him and 
of their effort and knowledge and be in loving to bim. So 
ezpress that their peceptive knowledge and perceptive 


hey 
“8nigenca of Him is but a little and is only that of illeterate 
so they only could follow on the path of 


st ©Pherds and 
Pilerimage after the Elders and Acharyas and live in vaish- 


navism of His having the birth in his caste by fortune. So 
Y are of the same caste as of Krishna as Andal holds. 


€ Vaishnavism is but of His as the “‘Satvitam Pathi”. 


Krishna preferred shapphered caste to indicate that one 
Should think that he is the lowest of all, when ego would go 
away from the mind and thought. This strait of thinking, 
IS Said as “Nityanu Sandanam’”’ or the thoushs of subordt- 
Nation, Andal says that she could not estimate and think 
of the great ness of knowledge and superiority of Krishna 
as Sruti says ‘Satyam Gnanam Anantam Brah'na”, in all 

er little Knowledge and asks him not to be angry for calling 
Im as “Govinda” in three syllables, in as much as, nn satd 
akna jher love of Him, Heis of no-wants wn is 


it 
the wantings 


Bhaktas have 


T. (6) 
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Gunanu-sendhanam of enumeration of his numerious attfi- 
butes of his Omniforms that are thoused (Schsram) 


We understand from this hymn that a ‘ ‘Saranardht” 
should have six angams or links namely. 1. He has neither 
good karmas or rituals as said by ‘‘Nammalwar”’ «Noitien 
Anbuelen““. "2. Nor ishefitfor them. 3. He shall con“ 


template on God’s holy qualities. 4. He should practise 
“Naityanu sandhanam’”’ or 


- 


think of his littleness in 2} 
2. 


He shall be remorseful and repentant of his sins 45 we 
reid? Sarvam Asashataha kshameva and 6. He should have 
eagernesss for the Purushardham or Godhood and be in ! ’ 


thourht that he cannot live even for a moment without 
Him who is “‘Eswara” or Protector. 


He knows no othet 
path to rerch the God except by “Prapathi” or Resignatio” 


which is “Nacha samardhavain * in other ways, He wil 
hold that the Palam or the Fuit, the Sadhanaaam or the 
way and the Sadhya or God is none but God himself. 


Andal sud that she didnot do | ‘Yaena, Dana O"! 
Tapas” and such Sadhana or attempted Bhakti and did nof 


` s60 3 . 

oct deny ““Seshatwam”, ‘*Kaimkaryamn” and ‘.Paratali’ 
a: i 1 ` ? 

triyam®. Which are innate of a Prapanna 


She was of the same shephered caste of Krishna who 1$ 
said as “Krishnam, Dharmam Sanatara- l 


Belicvor of old customs, and yet accept 
indicate that ones thought shall be Subordinate to all t° 
vet away She reminds that the relationship between them 
cannot be avoaided either by the eachiof them and crave? 


He Pee a ane Him in the Small name as Govinda 
since Fle 18 Visonru. the great Lord of Lards she is unabl®? 
to utter eis u 


and 


n” (Rituous 3° 
ed the low caste '? 
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t of the numerous naines of God that 


Anda} holds tha 
in all stages of 


wW . 

lire can be Said in all times ploees and 

Wh ich OVinda js alowlleble, palotable sonorious. | and Bive all 

is but a devotee wishes to have. Now her requisite “para? ’ 
UP be with God in Seshatwam or dependence and 


Sery, 
Vitade (Kainkaryem) 
THE 29th HYMN 


“‘Sitham Sirukale Vandunnat Sevitham 
Othamaraj adiye pothum porul kelaay 
ethu mayethunnai kulathil piranda nee 
uthevalengalai Kolamal pogaadu 


thaiparai kolvananru kaan Govinda ! 
thai knm ejeju piravikkum vunduanno duthome 


avom unakke name eryavom 
5 
athaina kaamangal matkelo rempavay” 


en Yon hear us the purpose of our coming to you, in the 
rly hours of the days and be in service and in homage at 
Your feet and of our blessing to you who is incornated in 
© Caste that take the cattle for grazing. you eannot but 
8Ccept our service to you as per ourinner calling and 
thought, Oh! Govinda! we are now before you not for 
Mear faking Para (the requisite) but we are to have the 
relationship with you for all times to come and for all gene- 
rations, you cannot refuse our Service (Kainkaryam) at yon 
eet on discording the other ways of approach. Jotu an 


‘ing my hymn for the Ritual. 

Andal and her party still express their Mle the of go- 

Ing to Krishna, who is in shephered caste while ey. a 

“Ssumed the Same caste, Andal says that they ne io Him 
arai as they expressed till now but they have com 
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to be with Him for ever for inner Service of Kaink aryam for 
eternity. She expresses that the relationship with Him, i 
the Lord, is unseparable and her service is never to be ende 

and they are good and stay with Him forever. So he can“ 
not s:nd them away. Andalthus enjoys God Krishna as 


if He were food, drink, and health as we read in Tami! “Un- 


dum Soru parugu neer tinnum vaith 


a 
ellom Kann 
Embztamann?’ 


He is her strength, Lord and husband 
and what not ? as is said “Krishna Asrayah, Krishna Balah, 
Krishna Naadeha Pandava”. The Kainkaryam or Service 
and workship of Him with such a concentrated mind gives 
one the highest bliss (Brahmanandam) and the same contin- 
es even after this life, for the Jiva (Soul), in the realom 9 
Vaikuntam the abode of Vishnu, The service is sessation O 


the worldly thougbt and mind as Andal says Mathaina Ka- 
amangal mathu’? 


She is of no mind for the fruit or salva- 
tion in her state of servitude to Krishna. Thus a Prapann4 
will have to do service or Kainkaryam to God, with no in- 
tention for fruit or salvation as is indicated by this hymn 
and as we read “Nahi kaaehit Kahanamai jatukishaty? 
karmakrit”’ 


It lsalso understood in this hymns, that Andal and the 
party of Gopikas, having the bathe of the knowledge © 

God and His Vaishnavism, in the calm and serene mornings, 
which is the good time for meditation and adoration, came 


to Krishna, who accepted the Shepherd caste as to be acce” 
sable to one and all as a Savior, So He s 


i hould, himself come 
to the rescue of His creation. But, Andal and the payty 
went to Him to do Inner ser vice, the Anuroopa Kainkatt 
yam, as per the Souls innate quslity as a D efu- 
see. The service of Andal and h ependant $ 
Sankcertanam of His names and 


er party is but singing oF 
i : qualificati ey 
be in blise for eternity with him. ations and thus they 
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tant There Is eagerness in Andal for Prapyam or the resul- 

Odhead. She has the avouresness for it, and has the 
h ation also.She has abandanment of unbecoming actions 
With Hin” self effort for the Salvation or the becoming 


ünsati 


THE 30th HYMN 
“Vanga Kadal kadaintha Madhavanai Kesavanai 
ingal tirumugathu chaijaiyar senrirangi 

Aaga parai kondu Varthai yanipuduvai 

aingamala thaoderiyal Battar piran kodai sonna 
Sengathamijamaalai Muppadum thappame 

ngi parasuraippar eeri-randu malvaraitEol 
engan thirumugather chelva thirumaalal 

eugum thiruvarul pett in burva rempavay,” 


Then the orgamented shepland girls Gopikas joined In 
M, Pany and sang of Krishna and got it Parai, He is 
““Ghava, and also Kesava, who churned the ocean filled 
th floating ships and who has the mcontlike face, Andal. 
“Ving heard this news by the execentory daughter, of 
; iputhoor, as secrued by the Saviour named Bhattar the 
narker of cool lotus flower-wreaths, for the decoration of 
© God in Villiputhur has sung thirty hymns, in the com- 
Pany, in Tamil, as a garland. And those, who chant, in 
IS time, even. without omitting any one of them shall gct 
he Mercy of the broad four armed and lotus ¢yed and gond 


“Oking Lord of the Worlds with consort Lakshmi-and sha!i 


in bilss with Him. Long ago in the years of old, 
nu, helped the Salestials in chusring the ocean eleverly 


‘thout disturbing the ships to dash with one another and 


Vanom Elephant, Neetor and Lakshmi from ıt 
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as His consort when he had been called Madhava. Like’ 
wise, the wordly and the otherwise minded people, also aa 
helped to havd the Vaishnava Cult asifit 1s of His 0 


collating and scanning the ocean like Sruthis. Purana 


s an 
the Scriptures. Vishuu thus got Lakshmi and Nector, a 
helping the Devasi. Likewise one will be benefitted t 


himself and to others, on imparting the Gods legocy © 
Vaishnavism. The theam is, the God was of Kurmavaté 
or incarnated as Tortoise and a biz hill was placed on Hi 
back asa churn-rod and Devas and Asuras churne the 
ocean to get Nector. The Avatar represent the helping 
nature to others and Lord as Heis, in the hands © 
Bhaktas, even at their whim and fancy, as is said “<parope” 
karash midam Sariram” this body is for the servic? © 
cthers), The ships represent the bodies of jvas and God wil 
clurly Have them by his Neetor of Vaishnavism by coll@” 


tin’ the Scriptues from ocean like Smruties lifes. Such 
Vistnu is but Krishna to Andal. She jearnt. how t e 


Gopika giris obtained Him as their Sweet-heart by perfor™ 
ing Kat yayani Vratam, invoking the grace of Katyayani au 

she imitated it and did the thirty-¢ays-Margali Ritual to get 
Wim as ber husband. She thinks of Him as Kesava, th 
ccnqueror of enemy demon named Kesi, as much to S49’ 
that one should conquer ego and self- effort, of the min 


otherwise Dependency conceded e 
Vishnu, cannot hold good. e Highest G 


The Yhdavas or shepherd girls are oanamentee, indicat” 
ing of their qualifications of Seshatvam. Kainkarya™ 
Parantrayam and such Vaishnava-cult - principles as iearnt 
from the Rahasya. Trayam. The Gopikas went to Krishn® 
themszlve) instead of waiting for his coming to them, in 
Repalli. Likewise Andal and the party went to God Krish» 


47 


fO b] 

. ess Him : 

Crayne sim in hymns and be with Him forever. Rahasya 
Tirumantram, Dwayam and Charna ]okam.) 


th cal was the daughter of Bkattar called Peria-Alwar 
9 od W O did Tomala-Kainkaryam or decoration Service, 
Wis : With Cool Lotus flower wreaths, every day. Like- 
the thi. al decorated God, Krishna with the Garland of 
thir, T hymns, Teruppavai on singing one every day, for 
herselt wey as a Retreal, when on the thirtyeth day, she got 
gam city €dded to Sri Ranganadha the Idol God in Sri Ran 
actually . rare Phenomena! in this mundene world which 
Kaliyuga °“ place ia “Nala” Year, the 95th year of this 
rikaa like the Gopikas of Repalli who joined with 
Bali pi e on doing Katyayani Vratam. (Andal did mar- 
visn, i ual with the bath oi-of all knowledge of Vaishna- 
Work She discorded other Karmas, or rituals, She adored, 
risk "ped god in hymns, for forthirty days. On reaching 
v, 12'S tempie with her ten mates, stood in face to face 
vege who is with Napinna His consost, when in the 
Dom, “cy of the enjoyment of the Loveliness, Stature in 
nobi P and power, extolled and even blessed Him and His 
me € Nelpful deeds. They craved to bave exquisite orna- 
tres Of Vaishnava Cult namely Seshatvam. Paratan- 
wom the very features of Jeeva-They expressed that they 
_ © Of little Gnanam and were there at His feet only by 
His Stace and mercy and thus would be with Him for cter- 
id On achieving her wanting of wife-ship Andal Sang this 
dic tory hymn. Thus Andal concludes her ode by bene- 
fory voice tiat he wao does the Ritual to be with God, 

y ISRging regularly the thirty hymna, in Tamil, Without 
Omitting even one, will got to the God and be in bless on 


ering one with Him. 
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RECAPITULATION 


In the last hymns from the 2oth to the last we no 
that. Andal and the party are face to face to God Kris jite 
in all purity of the mind. And they are of the percepi o 
Knowledge in of Seranagathi or Prapathi to non-else bw 
Srimannarayana (God with Lakshmi) as Andal says ho 
manalinai Yippodie emmai nerathun’ And unlike He wW o) 
went out tu protect and ease the fear (from the Demo? 
of the thirty - threc kinds of Calestials, 


she has come 
© . S -an 
her-sels to Him in enjoyment of His beauty aad yalour- 2 


. , . „tO 
to serve Him at His lotus feet and even to bless Him out 


g 
love-fervour. She tells that the party have only the fortul 
of being of the cowherd caste asof His. 


So she is 2° 
having the perfect knowledge of His Vedas or Scriptu 


res- 
Yet they, are women and are versed in Servitude (Kuthev? 
which He should allove them todo, and that into yim 
only and to non elso (other gods) as she says «Unakke 
Ateseyavom’’. She adds that she has devoid of all wot 
yesires (kamangal) and is only of the enjoyment of Hini 
and is in biiss being one with Him as a consort forteven * L 
genesations to come.She has furtherno un-becoming qualit!“ 
Swaroopa-virodhi Saadhana-virodhi or bad approachin? 
path or pilgrimage, or-for no bad Fruit or Selvation (Prap! 
hiviwdhi) and bad Reality (prapya-vitodhi), We can un ef" 
stand from Andal that a Resignator (Serananthi) could have 
i eagerness to reach God-head or even salvation , ii pê” 
Sionate love for the Lord as to bless Him even 111 Unsat!4” 
ted mind in Kainkaryam (servitude) iy giving no important? 
to the lower gods v Avedse to other ways of appraac v 
nonegertsness 


in the enjoyment of Him ona prapy? 
Prapaka stated (Dasas) vii and to have the thaught ° 


his lower-sta;ure of all called Naityanu sandaanam” 22 
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also . | 
™ OF his little knowledge though he is learned and of 


Cx . 

chara sin his bad-ness, though be is of pure exemplory 

thus Oy Thus Tondaradijodi Alwar rxpressed himself 

Bhag Y catling himself ashe isthe dust of the feet of 
tas or Devotees- 

Tama Ondayidi Alwar Says in his garland of Hymns” in 
ll thus 


“Manthilor tooyamai yillai vayilorin soili yellai Sinathi- 


aa] settunokki the evilivanala” 
Ohi wearer of the garland of Tulasi (green leaves) I am 
"© good mind, I did not have good words, in the mouth 


am of al] bads, more over attacked all in agree fook. To 
nan. please tell, if there is a place with You; 


“uch a bad 1 
"€ Should have such thoughts and sntiments of God to be 


“th Him. 
END 


SRI ANDAL TIRUVALGALIE SERANAM. 
Apendix. 


Significance of Margati bathe. 
Andal had mentioned in many hymns, of Margali 


bathe- In the Ist. hymn ?he said “Neerada podum neer 
i in the 3rd. 


h . 
Podumino” in the 2nd. Natkali Neradi 
angal Chetti nearadinal “. in the 4th. Nangalum Mareali 


Necrada magijandu’”, in the 2oth “Tppodu imme nerathi- 
alor”, and in the 26th ‘‘Margali Neeradavan™. 


Apart from the meaning that the Bathe is but the 
‘nowledge of God, on immersing into the cool refreshing 


Water-like Scriptures, Puranas and Stmhasas, jt indicat 


also the Samslesham or be in theConcommilltaney with Para 
i 


50 


. on 
Brahma of Azure Colour to get coolness of His mercy? 5 
ralehaving unbearale heat of Love and amours of Him 
said “ Esha Brahma Pravistosmi. Greeshma Seeta 


1i herdan”: 
Also in tne trend Sri. Kulasekrra Alwar said ** Hat 


Sarasi 
. a innahe 
vigahya peeya thelowgham Boava maru pari kina cert 
Khedamadya Tyajami” that I beiug in the parching “ 
of the family life, 


would abandon my grief and Woe 
drinking the cool water from the Oasis of Hari. Anda 
wished to have the refreshing morning bath in the enjoy” 
ment of Krishna’s arnuc colerived body the colling poo” 
and thus get away saticeted from his mind the heat ot ne 
unsatiatedi love of Him - Alea it may mean the Acieving © 
Purushardam namely the Kainkaryam of Sankeertan at Hi 
feet as achievee by Acharyas or the Perceptors on hav n 
bezn devoid of the weridlyness and sins of bad acts. 


Andal was aSongestor in many of her Hymns. She 
said ihat she was tosing of the story of God and His 
deeds. She followed the Kaliyuga Dharma Sankeertau? 
as we read. “Dhiyam Cruta Yagan yegnathi Treathay4" 
Dwaparachan yathapnoti thadhapnoti kalow Sankeertiy2" 
Kasavan” Leaving that in Krutayuga only amose or medi- 
tation is said in the Treatayuga yagnam is postulated in 
Dwaparayuga worship of God is allowed and in Kaliyus* 
Sankeertan or singing of Him js important in the last 09% 
Andal says that she is with God in sankeertana. It W25 
her Service (Kainkaryam) into God and the same will be 
to us even. 


THE END 
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sleeping 
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sleeping 
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ii 


9,16 away, Moksha awap, Majsha 

22,23 creator, soft ereator. sopt 

21,429 handsome Kandsome 
celestials selostials 

12 little lottle 

25,30 Vaishnava Vsaiahnv@ 
believers beliavors 

29 attractive act.actot 

30 names numes 

g blessed blesed 

10 Pain prin 

24 Mala manivanna midalemanivannð 

19 Wooing wooding 

21, 26 fondled, kaanam foundled 

Kaaaaim 
S 18 reach, fruit rerch, fuit 


which, places 


whhite, ploces 
21 maker marker 
N , giri giris 
, 30 Chermaslokam, Chermaloka™ 
singing — isning 
18,28 worldi desire woordi yesire 
i AWETSE avedse 
2 angry agiue 
28 Itihasa stnihasa 
— 0 — 
APOLOGY 


Since I am Octogenesist of 82 years with bad eye® 


rectified in the next edition, 


mauy printing mistakes have crept in and th ill be 
ey wi 


— The Author 


